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THE ROAD TO WISDOM 


God in Everything: Life is more 
than what is usually known 


W: have seen how the greater portion 
of our life must of necessity be filled 
with evils, however we may resist... We have 
been struggling to remedy this since the 
beginning of time, yet everything remains 
very much the same. The more we discover 
remedies, the more we find ourselves beset 
by subtler evils. ... All religions tell us that if 
you take the world as it is, as most practical 
people would advise us to do in this age, 
then nothing would be left to us but evil. 
They further assert that there is something 
beyond this world. This life in the five senses, 
life in the material world, is not all; it is 
only a small portion, and merely superficial. 
Behind and beyond is the Infinite in which 
there is no more evil. Some people call It 
God, some Allah, some Jehovah, Jove, and so 
on. The Vedantin calls It Brahman. ... 

But what is remedy proposed by all 
the religions? That this world is nothing. 
Beyond this world is something which is 
very real. Here comes the difficulty. The 
remedy seems to destroy everything. How 
can that be a remedy? Is there no way out 
then? The Vedanta says that what all the 
religions advance is perfectly true, but it 
should be properly understood. Often it is 
misunderstood, because the religions are not 
very clear in their meaning. 

What we really want is head and heart 
combined. .. Life is possible, progress is 
possible for him who has heart, but he who 
has no heart and only brains dies of dryness. 
At the same time we know that he who 
is carried along by his heart alone has to 
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undergo many ills, for now and then he is 
liable to tumble into pitfalls. ... 

Most of the religions understand the fact, 
but the error into which they all seem to fall 
is the same; they are carried away by the 
heart, the feelings. There is evil in the world, 
give up the world; that is the great teaching, 
and the only teaching, no doubt. 

And yet, what remains to us, if this theory 
involves giving up the life of the senses, the 
life as we know it? And what else do we mean 
by life? If we give this up, what remains? 

in Vedanta alone we find a rational 
solution of the problem. ... The Vedanta does 
not in reality denounce the world. The ideal of 
renunciation nowhere attains such a height 
as in the teachings of the Vedanta. But, at the 
same time, dry suicidal advice is not intended; 
it really means deification of the world — 
giving up the world as we think of it, as we 
know it, as it appears to us — and to know 
what it really is. Deify it; it is God alone. ... 

We have to cover everything with the 
Lord Himself, not by a false sort of optimism, 
not by blinding our eyes to the evil, but by 
really seeing God in everything. 


rom The Complete Works of Swami Vivekananda, 
(Kolkata: Advaita Ashrama, 2016), 2. 142-144. 
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Sri Sankaracharya is one of the greatest luminaries who has |g 
enriched the spiritual and philosophical heritage of India. Through 
his subtle philosophical treatises and sublime devotional hymns, 
he has deeply touched the hearts of millions of people, both the 
intellectual classes and the simple masses. Among myriad versions 
of biographical works, Madhava-Vidyaranya’s Sankara-dig-vijaya 


in Sanskrit has gained popular acceptance. 
Pages 400 | Price 250 
This book is the English translation (with no Sanskrit text) of 


Madhava-Vidyaranya’ss Sankara-dig-vijaya by Swami Tapasyananda, a scholar-monk and 
former vice-president of the Ramakrishna Order, who has not only diligently and lucidly 
translated the text, but has also given a scholarly and impartial introduction mentioning the 
challenges in portraying Sri Sankaracharya’s biography. This book will help readers acquaint 
themselves with a detailed and authentic biographical sketch of Sri Sankaracharya. 


LAKE of Life of Sri Ramanuja 
Sri ‘RaMANujA Swami Ramakrishnananda 


Rare and blessed is the occasion when a saint, an illumined soul, 

Swami Ramakrishnananda, a direct-disciple of Sri Ramakrishna, 

undertakes the task of writing a biography of an Acharya, a 

world-teacher, Sri Ramanuja. No writer, however erudite and 

accomplished, can bring to his work that revealing insight which 

a saint does by virtue of his illumination. From this point of view, 

"by Swami Saimakrishnananda the biography of Sri Ramanuja in Bengali, authored by Swami 

Ramakrishnananda, is a unique work. Whether one belongs to 

Pages 440 | Price 300 the ranks of orthodox followers or to those of the heterodox, 

going through the pages of this book, one would surely feel the 

devotional fervour the author had for Sri Ramanuja. The book was translated into English by 
Swami Buddhananda. 


Annotated with many additional notes, and additional material appended, this book will 
surely communicate the transforming power of the great life of a mighty and magnanimous 
world-teacher written by an illustrious apostle of another great world-teacher. 


For copies mail to Publication Department, Sri Ramakrishna Math, Chennai <publication@chennaimath.org > : 
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O Mother, Thou art the destroyer of the miseries of Thy supplicants. Thou art the mother of the uni- 
verse. Let Thy mercy be upon all. O Mother, Thou art the mistress of the universe. Thou art the one 
ruler of the moving and non-moving. Do Thou protect the universe and shower Thy mercy on all. 


O Mother, Thou art the great primal Energy, the source of infinite strength. Thou art the seed of the 
world, and illusion divine. Thou hast enchanted the whole universe, O Goddess supreme, by Thy 
deluding charms. And yet being propitious, Thou bestowest salvation upon men. 


All sciences come from Thee, and all women in the world are parts of Thee. By Thee alone, O Mother, 
is the universe filled. How can we praise Thee? Art Thou not beyond the reach of the highest praise? 


Thou, O Mother, dost exist as all things. Being worshipped, Thou bestowest heaven and liberation. 
What words, however sublime, can suffice for Thy praise? 


Devi Mahatmyam, 11.3, 5-7. 
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THIS MONTH 


The Divine Mother is worshipped 
in almost all sects of Hinduism. It 
is Tantra philosophy however, that 
gives the utmost place to the Divine 
Mother based on the ennobling con- 
cept of Shiva-Shakti. The Editorial 
The Glory of the Divine Mother deals 
with this philosophical idea in detail 
and discusses some theological issues like how 
Shakti came to be known as the Mother of the 
Universe and how the Mother is mystically ex- 
perienced as pure Consciousness by renowned 
mystics, including Sri Ramakrishna. 


The Sarada Convent in Santa Barbara, USA, 
attached to the Vedanta Society of Southern Cal- 
ifornia, Hollywood, has recently celebrated its 75 
years of fruitful existence. Pravrajika Vrajaprana, 
a senior nun of this centre, graphically describes 
the inception and growth of this unique insti- 
tution, along with the vivid report of the cele- 
brations conducted, in her article 75 Years of 
Worship and Service. The writer is a well-known 
author of several books and articles in different 
journals and also a speaker of eminence. 


We are extremely glad to present a wonderful 
story of devotion, dedication, and exemplary ser- 
vice in this issue. The article Sister Kalyani—An 
Angelic, Heroic Soul with a Tender Heart is the 
story of a great lady, who followed the path of ser- 
vice as shown by Swami Vivekananda and found 
fulfilment and divine bliss in her life. We are thank- 
ful to Swami Satyeshananda, Assistant General 
Secretary, Ramakrishna Math and Ramakrishna 
Mission, for having penned this moving account 


and making it available for Prabuddha Bharata. 
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Sister Nivedita is one of the 
major torchbearers of Swami 
Vivekananda who dedicated 
o her entire life to the service of 
Ug the people of India. Her copi- 

Cr 


deep love for India and her people. Sri Somnath 


ous writings and letters bear 
testimony to her vast know- 


ledge, spiritual insight, and 


Mukherjee, an eminent researcher on Swami 
Vivekananda, attached to Vivekananda Archives, 
Ramakrishna Mission Institute of Culture, Kol- 
kata, has extensively analysed and given an in- 
depth account of Nivedita’s writings in his path 
breaking article Sister Nivedita: The Wealth of 
Her Writings. 


We are presenting a long article in parts, from 
this issue onwards, on Swami Vivekananda’s 
Concept of Atman-Centric Ethics: A New 
Approach to Ethics, by Dr Paromita Roy. It 
deals exhaustively with the concept of Atman in 
Vedanta as delineated by Swami Vivekananda, 
and its overall bearing on the ethical ideas taught 
by him. The author is an Assistant Professor, 
Department of Sanskrit and Philosophy and 
Swami Abhedananda Chair, Ramakrishna Mis- 
sion Vivekananda Educational and Research In- 


stitute (RKMVERIJ), Belur Math. 


Sri Ramakrishna’s devotion to Shakti as- 
pect of the Godhead is unparalleled. This has 
been philosophically analysed in the article 
Sri Ramakrishna’s Spiritual Insights on Shakti, 
by Dr Munmun Chakraborthy. The author is an 
Assistant Professor, Department of Philosophy, 
Assam University, Silchar. 
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EDITORIAL 


The Glory of the Divine Mother 


EVI MAHATMYAM, which is popularly 

known as Chandi, is the most widely 

read scripture that extols the glory of 
the Divine Mother. Samadhi, a merchant and 
Suratha, a king—both approach a sage called 
Medhas and ask him a question as to how despite 
one being aware of it, delusion enters into one’s 
life. The sage replies that all creatures, including 
humans, possess knowledge derived from the 
senses. However, even humans, the best among 
creatures, are deluded by the power of Maha- 
maya and are thrown into the pit of attachment, 
residing in the great marvel of transmigratory 
existence. It is through Her power that the whole 
world is deluded. She, who is called Bhagavati, 
creates the entire world and, when propitious, be- 
stows even supreme knowledge, the cause of final 
liberation. Nonetheless, she is also the cause of the 
bondage of transmigratory existence. 

Then Medhas, the sage, goes on to explain 
the glory of the Divine Mother to Suratha and 
Samadhi: 

The Divine Mother is eternal and embodies the 

entire world. The whole universe is pervaded by 

her. Despite this, she incarnates herself to des- 
troy the evil forces. ' 

Next Brahma extols Yoganidra, a manifest- 
ation of the Divine Mother, in glorious terms: 

add ead aa Aaa TAT | 

freet ater of fafaea a we 

By you, this universe is borne, by you this 

world is created. By you, it is protected. O 

Devi, you always consume it at the end. It is 


you who are of the form of the whole world. 
At the time of creation, you are of the creative 
y 
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force; at the time of sustenance, you are of the 
form of the protective power; and at the time 
of the dissolution of the world, you are of the 
destructive power.’ 


Shiva-Shakti 


The Divine Mother is worshipped in almost all 
sects of Hinduism. Generally, the Mother finds 
a place of worship as the consort of different 
manifestations of the Supreme Reality like Shiva 
and Vishnu, and the incarnations like Rama and 
Krishna. However, it is the Tantra philosophy 
and cult that gives the utmost place to the 
Divine Mother, based on the ennobling con- 
cept of Shiva and Shakti. The glory of the Divine 
Mother that we have dwelt on so far will be fur- 
ther revealed to our intellect if we understand 
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the wonderful philosophical ideas enshrined in 
the scriptures of the Tantra tradition. 

The Ultimate Reality is an absolute principle 
called by the name Brahman in Vedanta. Tantra 
calls it Shiva. Here Shiva is not a person but a 
tattva, the principle, which is unchanging and 
of the nature of pure Consciousness. It is con- 
ceived to have two aspects: Niskala and Sakala. 
While the former is the undivided state of Shiva, 
the latter is of the shape of this entire existence, 
apparently divided into innumerable names and 
forms that make up this universe. In other words, 
it is none other than the unchanging and un- 
divided absolute principle called Shiva, which 
appears in the relative plane as the world, having 
innumerable forms of sentient and non-sentient 
entities with countless differences. 

Underlying this universe is a cosmic energy 
that manifests in the form of all physical entities 
and the mind. Whatever we experience, feel, and 
come across is but the gross manifestation of this 
subtle spiritual energy. This spiritual energy is 
infinite, while the whole universe is nothing but 
its partial expression. This is called para-Shakti 
in Tantra scriptures. The word Shakti etymologi- 
cally denotes power, ability, energy, and strength. 

What is the relation between Shiva and 
Shakti when both are said to be the ultimate 
cause of the whole existence? This forms the crux 


of the Tantra philosophy. 


Three Illustrations 


We can cite three examples to understand the 
unwavering relationship between Shiva and 
Shakti. First is of the great ocean appearing to 
be ever turbulent on the surface, with moun- 
tain-like waves splashing the shores at all times. 
However, we know that beneath these choppy 
waters, there is quietness and stillness found 
below the surface. In the same manner, Tantra 
says that the Ultimate Reality, though one and 
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without a second, appears in two aspects. The 
dynamic aspect is the cosmic energy which is 
the backdrop of the entire universe, from which 
it raises, continues to sustain, and merges with at 
the time of dissolution. It is called by the trad- 
itional name of Shakti. This dynamic Shakti has 
its counterpart in Shiva, the absolute static form 
of Reality, that can be termed the substratum or 
edifice of the whole existence. In Tantra, they 
are not different, but expressions of the same 
Ultimate Reality; Shiva is Shakti and in turn, 
Shakti is Shiva. 

The next example is that of corn with two 
halves embedded in a single sheath, which appears 
to be one single entity for an onlooker. Though 
it is factually one entity, it has two parts. This 
example reveals the philosophical significance 
Tantra attaches to the fact that the Ultimate 
Reality, as in the Sankhya theory, is not two-fold 
(Purusha and Prakriti), but ontologically one and 
only one, but expressed in two ways—Shiva, the 
static absolute, and Shakti, the dynamic relative. 
The non-duality is strictly adhered to, but the 
homogeneity, unlike Advaita, is not preferred. 
A non-dual Reality, it is affirmed in the Tantra, 
is bound to have endless expressions in various 
forms and names, while still maintaining its 
monistic nature. Shakti, the relative aspect that 
forms the seed from which the whole creation 
originates, undeniably is of a non-dual nature 
since Tantra affirms repeatedly that these two 
expressions (Shiva and Shakti) are in unison with 
each other shaping the Ultimate Reality. 

The third type of example is a famous one 
often quoted by none other than Sri Rama- 
krishna himself. In a conversation, he says: 


Brahman and Shakti are like the snake and its 
wriggling motion. Thinking of the snake, one 
must think of its wriggling motion, and thinking 
of its wriggling motion, one must think of the 
snake. Or they are like milk and its whiteness. 
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Thinking of milk, one has to think of its colour, 
that is, whiteness, and thinking of the whiteness 
of milk, one has to think of milk itself. Or they 
are like water and its wetness. Thinking of water, 
one has to think of its wetness, and thinking of 
the wetness of water, one has to think of water. 


The Ultimate Reality is always non-dual; it 
always remains an all-integrated universal prin- 
ciple, with none whatsoever excluded from it. 
However, one cannot prevent it from taking dif- 
ferent expressions, forms, and names. Visualising 
the dynamic aspect of Reality is but one of the 
perspectives, the other being seeing it from only 
the absolute perspective. Advaita, holding on to 
the absolute standpoint, condemns the relative as- 
pect of Reality to be Maya, a great illusion. Tantra, 
on the other hand, avows the inherent potency of 
the Ultimate Reality to appear not only as pure 
consciousness but also express itself in the form 
of this universe with its multitudes. As ontologi- 
cally not different from Reality, both are of the 
same stature and significance to a spiritual seeker. 
Hence, a devotee of Shakti does not condemn the 
world to be somewhat less real, but delights in it 
as the veritable abode of the play of the Divine. 

Sri Ramakrishna, in the above passage, leay- 
ing no obscurity, says that one can not think of 
Shakti without Shiva for they are in no way dif- 
ferent but inherent manifestations of the same 
Reality. As such, Tantra gives equal importance 
to both; but as a choice of preference, extends 
the dominant position to Shakti and extols it in 
theological terms as the Mother of the Universe. 


Mother of the Universe 


Devi Mahatmyam gives a vivid description of the 
Divine Mother as the source of the whole world. 
A sage sings in praise of the Mother: 


iq: Gaeta Eros |t8- 
4 ae eReaehaa | 
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You are the origin of all the worlds! Though you 
are possessed of three gumas you are not known 
to have any of defects (like passion) attached 
to them. You are incomprehensible even to 
Vishnu, Shiva, and others. You are the resort of 
all! This entire world is composed of an infini- 
tesimal portion of yourself! You are verily the 
supreme primordial Prakriti untransformed !* 


The idea of Maya or Prakriti being the origin of 
the universe is prevalent in many Indian schools 
of philosophy. Advaitins say such an entity is 
delusional and has no reality and, therefore, 
to be rejected. However, the dualistic schools 
hold that Prakriti is but the creative power of 
the Supreme Lord, theologically symbolised in 
the female consorts of the Divine like Parvati, 
Lakshmi, and the like. It is through this creative 
power that the Lord assumes the status of creator, 
not by himself. However, Tantra places Prakriti 
on still a high pedestal independent of any male 
consort, and the Divine Mother who represents 
the idea is perceived to be the origin and sub- 
stratum of the whole universe. For a Shakta, the 
devotee of Mother Goddess, Prakriti is not an 
abstract principle but the Divine Mother herself, 
adored and worshipped in the form of Durga, 
Lakshmi, Bhavani, and other innumerable femi- 
nine forms. 

The idea of equating the origin of the world to 
a feminine principle is not confined to India alone. 
We find in many ancient traditions the practice 
and corresponding philosophical and theological 
ideas that state that a Great Mother is the source of 
this universe, just like an earthly mother gives birth 
to her child. The feature of giving birth is a special 
characteristic shared by all women, and this empi- 
rical fact is extended to the entire cosmos, giving 
rise to the wonderful idea that there is a Universal 
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Mother who has given birth to everything on this 
earth—sentient, non-sentient, human, animals, 
plants, mountains, forests, stars, galaxies, and all 
that make up this dynamic universe. 


Mystical Mother 


The idea of the Divine Mother was not con- 
fined to a belief system but has been actualised 
and realised in transcendental experiences by 
the great mystics like Ramprasad and Sri Rama- 
krishna. To them, the Mother was a living pres- 
ence of divine consciousness with whom they 
identified throughout their lives. The mystical 
union with the Mother explicitly finds resonance 
in Ramprasad’s songs, in which he expresses, 
through sweet and beautiful sentiments, the un- 
alloyed joy he has found himself in the blissful 
association with the Divine Mother. In one of 
those songs of mystical significance, Ramprasad 
compares his mystical vision to drinking the 
wine of divine bliss: 


I drink no ordinary wine, 

but Wine of Everlasting Bliss, 

As I repeat my Mother Kali’s name; 

It so intoxicates my mind that 

people take me to be drunk! 

First my guru gives molasses 

for the making of the Wine; 

My longing is the ferment to transform it. 
Knowledge, the maker of the Wine, 
prepares it for me then; 

And when it is done, my mind imbibes it 
from the bottle of the mantra, 

Taking the Mother’s name to make it pure. 


Drink of this Wine, says Ramprasad, 
and the four fruits of life are yours. ° 


Whenever such songs of deep mystical impor- 
tance were sung in his room by the devotees, Sri 
Ramakrishna would become ecstatic and rise 
to the divine mood corresponding to the tone 
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and spirit of the songs. It was as if the divine 
mood experienced by great saint poets of the 
past in these songs resurrected in the person of 
the Great Master. 

Sri Ramakrishna himself had a mystical vision 
of the Divine Mother after a stormy sadhana and 
intense longing for Her realisation. He would 
roll on the ground, crying “Mother, Mother’ and 
meditate on Her blissful form for hours. One 
day, the Master was ready to take his life with 
the very sword Mother was holding, out of an 
intense pang of separation that made him miser- 
able and desolate. The wonderful vision he had 
at that time, he describes in his own words: 


Suddenly the blessed Mother revealed Herself. 
The buildings with their different parts, the 
temple, and everything else vanished from my 
sight, leaving no trace whatsoever, and in their 
stead I saw a limitless, infinite, effulgent Ocean 
of Consciousness. As far as the eye could see, 
the shining billows were madly rushing at me 
from all sides with a terrific noise, to swallow 
me up! I was panting for breath. I was caught 
in the rush and collapsed, unconscious. What 
was happening in the outside world I did not 
know; but within me there was a steady flow of 
undiluted bliss, altogether new, and I felt the 
presence of the Divine Mother.° 


Swami Vivekananda’s Kali 


When Sri Ramakrishna transmitted all his 
powers to Swami Vivekananda, the latter felt as 
if Kali had entered into his being. He said later 
that it was the same Kali that made him work 
tirelessly for the rest of his life with unceasing 
energy and firm determination. Swamiji wanted 
that Shakti worship should be introduced far 
and wide in India, so that through that, women 
would stand on their own feet and assert their 
empowerment and independence. He was also 
fascinated by Kali, the terrible aspect of the 
Divine Mother, and through that metaphor 
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stated that Mother is in everything—good, evil; 
beautiful and ugly; Mother pervades everything 
and has become everything. Swamiji’s mystical 
insight about Mother Kali has been brilliantly 
articulated in his poem ‘Kali The Mother’, which 
captivates and transports us to a new spiritual 
realm where we would be able to see the Moth- 
er’s presence in and throughout everything and 
appreciate even the terrible and fearful aspects 
of out life. 


For Terror is Thy name, 

Death is in Thy breath, 

And every shaking step 
Destroys a world for e’er. 

Thou ‘Time’ the All-Destroyer! 
Come, O Mother, come! 

Who dares misery love, 

And hug the form of Death, 
Dance in Destruction’s dance, 
To him the Mother comes. ” 


Our Own Mother 


The common mass of India hold the Divine 
Mother as their own, regarding her as a family 
member and showering unparalleled love and 
affection. The Mother would no longer remain 
Divine, but becomes the object of filial fond- 
ness and warmth. The outpouring of sentiments 
towards the Mother we find among the devotees, 
especially during Durga Puja, is not always borne 
out of their knowledge of that Divine Power, 
but the fulfilment of their psychological need 
for someone whom they can love without any 
restrictions, and who loves them without any 
worldly considerations. The anxieties of the 
world do not allow one to experience such pris- 
tine love as one does when one is in commun- 
ion with the Mother. In that unalloyed bond 
between child and mother, the Mother no longer 
remains a Goddess to countless such pious souls, 


but fulfils the dire human psychological need 
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of immaculate motherly love and unselfish 
affection. 

The worship of the Divine Mother in the 
form of Durga has become an umbilical aspect 
of Indian culture, especially in Bengal and other 
northeastern states. Durga Puja is not just a 
religious ceremony but a celebration of all that 
is splendid and wonderful in the cultural life of 
the people of those regions. This great social fes- 
tival of joy and merrymaking uplifts the spirit of 
ordinary people, makes them enthusiastic and 
buoyant about their life and the opportunities 
it offers in a cultural setting. 


Conclusion 


The highest ideal for Indian women is mother- 
hood. This is very much true even in the empir- 
ical scene. But Hindus were not content with 
just that noble perspective about femininity. 
They took this great ideal even further to the 
cosmic realm and comprehended that all that 
exists comes from a Universal Mother. This is the 
greatest status any society has given to women 
in general. However, the Mother is not just the 
origin of all; she is in and through all, and she 
has become all. In the exalted state of non-dual- 
ity, one would exclaim: ‘saham; 1am She’. This is 
the Real Mother! aN 
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SPIRITUAL TALKS 


Spiritual Conversations 


with Swami Premananda 


Original in Bengali: 
Swami Omkareshwarananda 


Translation into English: 
Swami Atmaswarupananda 


(Continued from the previous issue) 


Second Chapter 


Aided 4 fides a OHS gu: | 
TR a ead Faas! fe SA 1 


A learned man should treat the Guru as his 

mother and his father. What is not obtained 

from the Guru is not obtained elsewhere too. 
—(Skandapurana 2.4.2.7) 


(Gurudeva - have mercy on us) 


Baburam Maharaj (Swami Premananda) said to 
Krishna babu, ‘Let that song “Gurudeva—have 
mercy on me” be sung’ Krishna babu started 
singing: 


(I salute the Gurudeva) who is the 
(only) means of crossing this ocean of 
Samsara (Worldly Existence), 

(Who is the only means of ) 
breaking the bondage of the son of the Sun 
God (i.e. Yamadeva, the god of Death), 

I have approached You as a servant, 
seeking Your refuge, with a mind filled with 
the fear (of the never-ending Samsara) 
O Gurudeva, please shower Your mercy on 
me, (Please shower Your Grace on 


this) helpless soul. 
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Premananda (right) and Turiyananda 
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(I salute the Gurudeva) who dispels 
the darkness (of Ignorance) by 
illuminating the cave of the Heart 
(with Spiritual Knowledge), 

(O my Lord) You are Vishnu, 
Prajapati, and Shankara, 

(And) the Vedas declare You as the Supreme 
Brahman, greater than everything, 

O Gurudeva, please shower Your mercy 
on me, (Please shower Your Grace 
on this) helpless soul. 


(I salute the Gurudeva) who is the 
Ankusha (Hook) restraining the mind 
(from getting attached to the World), 
who is the visible Hari protecting man 
(from getting immersed in the Ocean of 
Samsara) and carrying them across, 
The devas are intent upon singing the praises 
of Your divine qualities, 
O Gurudeva, please shower Your mercy 
on me, (Please shower Your Grace 
on this) helpless soul. 


(I salute the Gurudeva) who awakens the 
(dormant) Kundalini Shakti by 
breaking its (long) sleep, 
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and tearing asunder the knots of 
the heart (makes that Kundalini rise), 
My mind is restless—day and night, 
O Gurudeva, please shower Your mercy 
on me, (Please shower Your Grace 
on this) helpless soul. 


(I salute the Gurudeva) who 
destroys the enemies (of Lust and Greed) 
and acts as the great power bestowing 
auspiciousness (in our lives), 
who bestows happiness and peace, and 
grants boons and fearlessness 
(during our life’s journey), 

‘The virtue of your name takes away 
the three-fold miseries from our lives 
(Adhyatmika, Adhidaivika, and 
Adhibhautika), 

O Gurudeva, please shower Your mercy 
on me, (Please shower Your Grace 
on this) helpless soul. 


(I salute the Gurudeva) 
who crushes the power of pride within us, 
(O Lord) You protect the one 
without any refuge by giving them 
your refuge (mercifully), 
My Mind is always alarmed, 
being bereft of the treasure 
of (steady) devotion (to Your lotus feet), 
O Gurudeva, please shower Your mercy 
on me, (Please shower Your Grace 
on this) helpless soul. 


(I salute the Gurudeva) (O Lord) 

Your name always gives rise to auspiciousness, 
and purifies the fallen and lowly persons, 
Your glory is only perceptible to the 
pure mind (bereft of all worldly desires), 

O Gurudeva, please shower Your mercy 
on me, (Please shower Your Grace 
on this) helpless soul. 


(I salute the Gurudeva) 
Victory to the Sadguru who leads towards 
the attainment (realisation) of God 
by annihilating the diseases of 
worldly attachments, 
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May my mind always abide on your lotus feet, 
O Gurudeva, please shower Your mercy 
on me, (Please shower Your Grace 
on this) helpless soul. 


After the singing concluded, all those present 
humbly bowed their heads in salutations to Sri 
Sri Maa and Sri Sri Thakur. 

aa Bega Sth aa feat ERTS | 

TMG aed: Teall Fa tl 

The combined happiness arising from the 

satisfaction of desires in this world and the great 

happiness of heaven is not even the sixteenth 
part of the happiness that comes from the ces- 
sation of desires. 

—Mahabharata, ‘Shantiparva, 171.51. 


Baburam Maharaj said: ‘Most human beings 
are unconsciously rushing towards lust and lucre. 
Running madly after pleasures they become de- 
luded, and yet they do not learn and the delusion 
thus continues. Minds of those who are entan- 
gled in the Samsara (the worldly life) are like 
monkeys jumping from branch to branch, that 
is, are always restless. Their lives revolve around 
mistrust, selfishness, and conflict. Thakur used 
to say: it is “pretence” (sam) that forms the es- 
sence (sara) of “Samsara”. The fact that there is 
no peace in “Samsara” never dawns on them; 
they cannot cut asunder this strange bondage 
of Mahamaya. 

In fact, like a fish that burrows into the mud 
with the net in its mouth and lies there quietly, 
they want to remain ensnared in the Samsara. 
Tied to the temporary sense pleasures, they 
think that they are doing quite well. When the 
fishermen will drag them out with the net, then 
everything—house, property, wealth, relatives— 
will be left behind? 

In awed silence, everyone is listening to 
Revered Maharaj’s words of renunciation. O& 

(To be continued) 
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75 years of 
Worship and Service 


Pravrajika Vrajaprana 


N I5 OCTOBER 2022 the Vedanta 

Society of Southern California’s Sarada 

Convent celebrated its Diamond 
Jubilee—75 years of uninterrupted worship and 
service, the convent fulfilling its dedication to 
the ideals of Sri Ramakrishna, Sri Sarada Devi, 
and Swami Vivekananda. 

The all-day event was held in the Santa Bar- 
bara temple and Pravrajika Krishnaprana served 
as host and moderator of the day’s activities. 
Swami Sarvadevananda, head of the Vedanta 
Society of Southern California, inaugurated the 
event and gave a warm, enthusiastic welcome to 
all. The event proceeded on a high note as Pra- 
vrajika Saradeshaprana read the inspiring mes- 
sage sent by Swami Smaranananda, the President 
of the Ramakrishna Order. The message stated, 
in part: 

In 1946, when a few earnest women devotees 
requested guidance and support in realising the 
ideal as expounded by Swami Vivekananda, a 
Convent was started for them as a unit of 
the South California Centre. Swami Prabha- 
vananda, the then in-charge of the centre, was 
instrumental in getting approval from the Belur 
Math authorities for administering Sannyasa 
vows for the women renunciates. Since then the 
members of the Convent are engaged in mould- 
ing their life according to the ideal. May the 
ideal continue to inspire all in the years to come! 

May by the grace of Bhagavan Sri Rama- 
krishna, Holy Mother Sri Sarada Devi, and 

Swami Vivekananda the Diamond Jubilee Cele- 

brations be a grand success! 
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Sarada Convent at Santa Barbara 


And indeed, it was. With President Maharaj’s 
blessings, everyone knew that the day would be 
crowned with success. Building strength upon 
strength, the powerfully supportive message of 
Swami Suvirananda, the General Secretary of 
the Ramakrishna Math and Mission, was read 
by Pravrajika Krishnaprana. The pre-recorded 
Zoom message from Swami Suvirananda was 
then shown to the audience and his message left 
everyone deeply moved. As he pointed out: 

‘Swami Vivekananda laid much emphasis on 
having a convent for women renunciates. He even 
said: “First Mother and Mother’s daughters, then 
Father and Father’s sons.” It is an interesting fact 
that this wish of Swamiji was first realised not in 
India, but in America. The founding of the Sarada 
Convent was not only a fit tribute to Swami 
Vivekananda but it was also a vindication of his 
trust and regard for the American women. ... 

‘Sarada Convent has been backed by a rich 
spiritual heritage as enunciated by Sri Rama- 
krishna, Holy Mother Sarada Devi and Swami 
Vivekananda. On the glorious occasion of the 
Diamond Jubilee of this holy Convent, I con- 
vey my hearty greetings to all the nuns and 
Swami Sarvadevanandaji. Swamiji prophesied 
that by making Holy Mother Sri Sarada Devi the 
nucleus, once more Gargis and Maitreyis will be 
born into this world. I wish and pray that many 
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Vedanta Temple at Santa Barbara 


such Convents become the home of nuns who 
aspire to be endowed with the highest know- 
ledge of Brahman! May Sri Ramakrishna, Holy 
Mother Sri Sarada Devi, and Swami Viveka- 
nanda shower their blessings on all the nuns of 
the “Sarada Convent” forever!’ 

With the blessings of Revered President 
Maharaj and General Secretary Maharaj, joy 
reigned supreme during the day’s celebration. 
A history of Sarada Convent from 1947 to the 
present was then given by Pravrajika Vrajaprana, 
followed by a fascinating slideshow presentation 
of the history of the convent. 

As so little of Sarada Convent’s history is 
known to most people, it is illuminating to read 
it now: 

Sarada Convent was founded in 1947 by 
Swami Prabhavananda, yet it was only through 
the grace of Sri Ramakrishna, Sri Sarada Devi, and 
Swami Vivekananda that Sarada Convent came 
into being. There is no doubt that had Swami 
Vivekananda not come to America, there would 
be no American sannyasinis and brahmacharinis 
today. It was Swamiji himself who ensured that 
Western women would be given the opportunity 
to lead lives of renunciation and service. 


Prabuddha Bharata October 2023 


While today we may take for granted women’s 
sannyasa, it was not so in Swamiji’s time, and truly 
only Swamiji himself could have made it a reality. 
In his day, giving Western women sacred mo- 
nastic vows was literally unthinkable; it was an 
uphill battle that only he could level. Being both 
a prophet and utterly fearless, Swamiji first gave 
sannyasa vows in 1895 to Marie-Louise (Abhaya- 
nanda) and in the same year, he gave brahma- 
charya vows to Sister Christine. In 1896 Swamiji 
gave brahmacharya to Sarah Ellen Waldo, giving 
her the name Yatimata. In 1899 Swamiji gave the 
ochre cloth of sannyasa to Sarah Bull and the 
white cloth of brahmacharya to Sister Nivedita. 

After Swamiji’s death, Swami Trigunatita- 
nanda carried on the new tradition by establish- 
ing a convent in San Francisco in 1908. Despite 
a valiant try, it dissolved—due to a number of 
factors—by 1912. Nevertheless, a convent blessed 
by a direct disciple of Sri Ramakrishna was no 
small matter—its powerful effect and promise 
remained intact: Swami Ashokananda rekindled 
the embers when the Northern California Ved- 
anta Convent officially began in 1959. 

This preamble leads us to Southern Califor- 
nia, where Sarada Convent—with branches in 
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Hollywood and Santa Barbara— officially began 
in 1947, under the nurturing guidance of Swami 
Prabhavananda, who founded the Vedanta 
Society in 1930. The first nun, soon given the 
name Sarada, came in 1941 to Hollywood, but 
at that point, there was no convent to join. In its 
stead was a group of dedicated spiritual aspirants 
who lived at the small Vedanta Society, in the 
home of the saintly Sister Lalita (Carrie Mead 
Wyckoff), a disciple of Swami Turiyananda and 
one of the fabled Mead sisters who had hosted 
Swami Vivekananda in Pasadena. 

Sarada was the first young woman to come up 
with the idea of becoming a nun, though more 
young women would have to join before a true 
convent could form. With Sarada’s arrival in 
Hollywood, the daily s-item puja was expanded 
to a daily 10-item puja, thus fulfilling Swami 
Brahmananda’s instruction to Swami Prabhava- 
nanda, ‘Be ritualistic’. The daily 10-item puja has 
since been conducted by the nuns in Hollywood 
and Santa Barbara to this day. (In Santa Barbara, 
there are two daily pujas—one in the convent 
shrine and one in the public temple). 

On special worship days—the birthdays 
of Sri Ramakrishna, Sri Sarada Devi, Swami 
Vivekananda and Swami Brahmananda—a 
16-item puja and homa fire is performed by the 
nuns, along with other celebrations such as Shiva 
Ratri. Durga Puja is celebrated in Santa Barbara 
and Kali Puja in Hollywood. 

In 194.4 Varadaprana joined the Hollywood 
Vedanta Society, a year after first reading the Gos- 
pel of Sri Ramakrishna in the Los Angeles pub- 
lic library. That same year, Yogaprana joined the 
growing Hollywood community. 

What made a crucial difference to the future 
of women’s monasticism in the West was a deci- 
sion of the Belur Math trustees in 1946 to permit 
Swami Prabhavananda to establish a monastery 
and convent, empowering him to give vows of 
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brahmacharya, preliminary monastic vows. At 
long last, it was established that we would have a 
real convent that would be under the protective 
umbrella of the Ramakrishna Order. 

This was an extraordinary event that paved the 
way for women’s monasticism in the West. The 
10 May 1946 letter, signed by Swami Madhava- 
nanda, the then General Secretary, said: ‘Resolved 
that the draft scheme ... for admitting monas- 
tic workers to the Order in USA be accepted, 
and that Swami Prabhavananda be permitted to 
start a monastery and a convent according to the 
scheme.” It was the first time that a convent, in 
any part of the world, was given official sanction 
from the Ramakrishna Order. Included in this 
correspondence was the Ramakrishna Math’s 
‘Scheme for Western People Desiring to Join the 
Ramakrishna Order, which contained the noble 
objective to be achieved, the goal of human life: 

Both these institutions (convent and mon- 

astery) will aim at God-realisation through 

the unfoldment of the inner life, following a 

course of spiritual discipline, self-sacrifice, and 

performance of household duties on lines set 
forth in the rules of the Belur Math framed by 

Swami Vivekananda.” 


1947 was another significant year as the mon- 
astic ranks swelled as both Prabhaprana and 
Satyaprana joined the convent in that year. In 
1947, brahmacharya was given to two of the nuns, 
and to a young man who later became the saintly 
Swami Krishnananda. Swamis Yatishwarananda, 
Vishwananda, Vividishananda, Devatmananda, 
Akhilananda, Satprakashananda and Prabhava- 
nanda were present for the ground-breaking event. 

The following month, most of the nuns from 
the Hollywood centre moved from Hollywood 
to Santa Barbara to establish, finally and ofh- 
cially, Sarada Convent. (By 1948 more help was 
needed in Hollywood, so several nuns remained 
there.) In 1949, several of the brahmacharinis 
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made their first pilgrimage to India, accompa- 
nied by Swami Prabhavananda. 

In 1959, sanction was given by the Trustees 
of Belur Math for the nuns to receive sannyasa 
vows, and guidelines for running the convents 
were given by Swami Madhavananda. To clarify: 
In India in 1959, the first nuns of Sri Sarada Math 
were given sannyasa by Swami Shankarananda, the 
then President of the Ramakrishna Order. At that 
point, Sri Sarada Math was recognised as a com- 
pletely independent organisation and the full ad- 
ministration was handed over to the nuns. Simply 
put, the Ramakrishna Order and Sri Sarada Math 
are completely separate organisations, separate in 
every way except a shared sacred spiritual lineage. 

Wisely, however, not only did Swamis Prab- 
havananda and Ashokananda in San Francisco 
know that this would never be feasible in the 
West, the authorities at Belur Math understood 
it as well. As Swami Madhavananda wrote: 


The Trustees readily agreed with you that it 
would not be possible to separate the convents 
there, as we are going to do in India. Nor did 
they consider it practical to attach them to 
Sarada Math. So those convents must continue 
to be parts of particular centers, forming a dif- 
ferent category from those in India.” 


Thus our monastic vows are to the 
Ramakrishna Order of India, and we are directly 
under the guidance of the swami-in-charge of the 
Vedanta Society of Southern California, under 
the larger umbrella of the Ramakrishna Order. 
The first pravrajikas received sannyasa in August 
1959—Saradaprana, Varadaprana, Yogaprana, 
Prabhaprana, and Satyaprana. Nine swamis came 
to Santa Barbara to participate in this extraor- 
dinary event: Swami Satprakashananda, Swami 
Pavitrananda, Swami Prabhavananda, Swami 
Vividishananda, Swami Asheshananda, Swami 
Ritajananda, Swami Shraddhananda, Swami 
Vandanananda, and Swami Krishnananda. 
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Swamiji’s wish that women be given the 
Opportunity to pursue in a monastic setting 
humanity’s highest goal, spiritual freedom, was 
being fulfilled on deeply grateful soil. This was a 
great landmark in American spiritual history and 
of the Ramakrishna Order as well. 

The above five new sannyasinis made a pil- 
grimage to India a month after sannyasa. The 
‘Panchapranas, as they were humorously known, 
were greeted everywhere with appreciation and 
affection. At a time when few Western women 
were seen in India, seeing five sannyasinis in 
ochre robes on pilgrimage in India was an extra- 
ordinary sight. 

They met many dignitaries wherever they 
went, including Jawaharlal Nehru and his daugh- 
ter, Indira Gandhi. These American nuns were, 
after all, the very first Western pravrajikas. So 
much was gained during that pilgrimage, in 
so many ways. One notable example: While 
in India, Varadaprana studied puja under the 
guidance of the renowned Swami Hitananda, 
the pujari at Belur Math and the author of Wor- 
ship of Sri Ramakrishna. Varadaprana taught 
puja to several generations of nuns, and she per- 
formed pujas, both 10 and 16-item, as well as 
homa fire well into her seventies, while training 
the younger generations of nuns to do the same. 

Swamiji’s initial precedent has borne remark- 
able fruit, as it has continued to do so since then. 
Since the convent was formed in 1947, daily puja 
in Santa Barbara’s small convent shrine has been 
offered to Sri Ramakrishna and Sri Sarada Devi. 
When the Santa Barbara temple was dedicated 
in 1957, daily puja to Sri Ramakrishna was also 
performed every day. It was fitting, therefore, 
that midway through the day’s Diamond Jubilee 
celebration, puja was performed in the temple, 
allowing many devotees to attend in person and 
enabling others to enjoy it viaZoom and YouTube. 

(Continued on page 749) 
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Sister Kalyani: 


An Angelic, Heroic Soul 


with a Tender Heart 


Swami Satyeshananda 


ERE IS A TOUCHING conversation be- 
H tween two initiated disciples of Maha- 
purush Maharaj (Swami Shivananda). 

One was an illustrious monk of the Rama- 
krishna Order, who was then the head of our 
Thiruvananthapuram centre. He was known for 
his profound scholarship, austere life, purity, 
renunciation, self-discipline, administrative acu- 
men, and total dedication to the ideals of Sri 
Ramakrishna, Sri Sarada Devi, Swami Viveka- 
nanda, and the service of suffering humanity. 
He went on to become one of the most vener- 
ated Vice Presidents of the Ramakrishna Math 
and Ramakrishna Mission, and a loving, com- 
passionate spiritual guru whose understanding, 
affection, and sympathy touched the hearts 
of countless genuine spiritual seekers. He was 
none other than Swami Tapasyananda of re- 
vered memory. 

The other person was a highly respected 
woman, Smt Parukutty Amma, an initiated 
disciple of Mahapurush Maharaj (Swami 
Shivananda). She was the daughter of Sri 
Padmanabhan Thampi who was blessed and 
initiated by Swami Brahmananda, the spir- 
itual son of Bhagavan Sri Ramakrishna. Sri 
Padmanabhan Thampi was also the Police 
Commissioner of the erstwhile royal king- 
dom of Travancore. Along with his famous 
brother Dr Raman Thampi, he tirelessly 
worked to establish Sri Ramakrishna Ashrama 
in Thiruvananthapuram. 


721 


¥ ‘ 
4 


/ 


Time—Sometime in 1962. Venue—Sri 
Ramakrishna Ashrama Charitable Hospital, Sas- 


thamangalam, Thiruvananthapuram. 


- a | 
> a..% 
| 


Smt Parukutty Amma (left), 
disciple of Swami 
Shivananda, and her father, 
Sri Padmanabhan Thampi 
(above), disciple of Swami 
Brahmananda 


Sister Kalyani, the hero of this discussion, was 
the daughter of Smt Parukutty Amma and Profes- 
sor M K V Govinda Pillai, who was the principal 
of Visvesvaraya College of Engineering, Bangalore. 

Smt Parukutty Amma told Swami Tapasya- 
nanda: ‘Maharaj, Abu (Kalyani) is full of renun- 
ciation and dispassion. She wants to renounce 
everything and join Sri Sarada Math. 

Tapasyananda Swami was a man of few words 
who would not easily express his emotions. Now, 
even he, although a stoic monk, could not con- 
trol his feelings. He said tenderly: 


Kalyani is like my own child, my little daughter. 
She is doing great service here in our hospital. 
Her nursing work is very much appreciated by 
all the doctors, monks, staff, and patients. Every 
day, after work, she attends my scriptural class 
and she is full of devotion to Sri Ramakrishna, 
Holy Mother and Swami Vivekananda. Her 
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Kalyani in her youth 


going away will be a great loss for our hospital. 
I find it extremely difficult to accept her resig- 
nation. Sri Ramakrishna’s will be done. 


That was like a loving father feeling the pain 
of separation from his dear little daughter. 

How, Sister Kalyani, the subject of the above 
conversation became a legendary figure in the 
annals of Ramakrishna Mission Sevaprati- 
shthan and how she served that great institution 
for more than thirty long years is a fascinating 
story. Though Kalyani joined Sri Sarada Math as 
a brahmacharini (a novice), she could not con- 
tinue there to become a nun. As she was suffering 
from severe Diabetes Mellitus, she had to leave 
Sri Sarada Math. However, Sri Ramakrishna had 
some great plans for her. 

Kalyani was an initiated disciple of Swami 
Yatishwarananda—an illustrious disciple of 
Swami Brahmananda. Swami Yatishwarananda 
was one of the highly respected Vice Presidents 
of the Ramakrishna Order—loved and revered 
by all for his spiritual eminence. Like a loving 
father, he loved Kalyani, his spiritual daughter, 
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so much that during her stay at Sri Sarada Math, 
he rang her up almost every day to enquire about 
her health. One can imagine how difficult it was 
to make a phone call sixty years ago. 

Swami Yatishwarananda told Kalyani: “You 
need to take care of your health. As you are a 
fully trained nurse, join Ramakrishna Mission 
Sevapratishthan and offer your service there. 
Until now, you were like a frog in the well. Now 
you will be in a vast ocean? 

Thus, with the special blessings of her guru, 
she joined Ramakrishna Mission Sevapratishthan 
(then popularly known as Shishumangal Pratish- 
than) on 1 September 1962 at the age of 28 years. 

Ramakrishna Mission Sevapratishthan is a 
standing monument to Swami Dayananda (an 
initiated disciple of Sri Sarada Devi, and the 
younger brother of Swami Madhavananda, the 
9th President of Ramakrishna Math and Rama- 
krishna Mission). His dedication and stupen- 
dous efforts to improve the health status of 
people, especially of mothers and children, are 
remembered by all with gratitude and reverence. 

Her full name was Gayatri Kalyani. She was 
born on 7 August 1934 into an affluent family 
of Sri Ramakrishna’s devotees. As already men- 
tioned, her grandfathers (The famous Thampi 
brothers) were the patrons of Sri Ramakrishna 
Ashrama, Thiruvananthapuram, at the beginning 
of the twentieth century. Thiruvananthapuram 
Ashrama was started in 1916. Kalyani’s own ma- 
ternal uncle Dr (Prof.) Keshavan Nair was the 
first civil surgeon of the state of Kerala and the 
professor of surgery at the medical college, Thiru- 
vananthapuram. Dr (Prof.) Keshavan Nair along 
with Dr C O Karunakaran were the founding 
fathers of the first medical college in Kerala. 

Swamis Ramakrishnananda, Brahmananda, 
Nirmalananda, and other great monks had 
graced her ancestral home. At her home was a 
chair used by Swami Brahmananda, which was 
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considered very sacred, and nobody sat on it. 
It was called the “Great Armchair’. The child 
Kalyani was fascinated by the anecdotes of these 
great monks who had visited and stayed in her 
maternal house. 

The divine plan is inscrutable. Swami Daya- 
nanda had returned from San Francisco in 1931 
and had stayed in Kalyani’s house in Kerala for 
some days. Kalyani was yet to be born then. In 
1932, Dayananda founded Shishumangal, now 
famous as Sevapratishthan. As a child, Kalyani 
had heard repeatedly about the sterling qualities of 
Dayananda Swami, whom she had not seen at all. 
She saw him for the first time when she was about 
28 years old and had developed spontaneous love 
and reverence for him. Later, reminiscing about 
Swami Dayananda, Kalyani wrote: ‘During those 
family discussions none of us had any inkling that 
my humble mission in life could take a definite 
form in Dayanandaji’s institution’ 

As her mother, grandfather, and other family 
members were the disciples of the direct disc- 
iples of Sri Ramakrishna, Kalyani began to love 
the Divine Trio, as well as the Ramakrishna 
Mission. She had a great fascination for English 
literature and books on spiritual life. P G Wode- 
house, Mark Twain, and Charles Dickens were 
some of her favourite authors. 

Prof. Mudiyil Kerala Varma Govinda Pillai, 
who was an accomplished professor of engin- 
eering, wanted her brilliant, vivacious daughter 
Kalyani to follow in the footsteps of his illustri- 
ous physician relatives Dr Raman Thampi and 
Dr Keshavan Nair. Kalyani initially agreed to 
carry out her father’s wish, and joined the presti- 
gious St John’s Medical College in Bangalore. 
But from her young days, Kalyani had a strong 
desire to nurse the sick and the suffering, and 
restore their health. She was deeply impressed 
by Holy Mother Sri Sarada Devi’s long life of 


love and service. Her sister Smt Usha Menon says 


723 


that Kalyani’s intense desire to serve the patients 
forced her to quit her medical studies and study 
nursing at the famous Rajkumari Amrit Kaur 
College of Nursing in Delhi. Her father could 
not reconcile himself to the fact that his dear 
daughter opted for the less glamorous nursing 
profession giving up the more acclaimed medical 
career. This caused a serious setback in his health 
leading to a subsequent fatal cerebrovascular 
accident. 

Kalyani stood first throughout her nurs- 
ing studies. No wonder she was awarded a gold 
medal for her outstanding performance by Dr 
S Radhakrishnan, the then President of India. 

Kalyani, now a fully trained nursing profes- 
sional, worked with distinction in five reputed 
hospitals and gained invaluable professional 
experience and expertise in nursing. 

In her own words: ‘By dint of hard struggle, I 
had earned the respect of all the administrators 
of those hospitals and been treated highly too. 

In 1962, on September 1, Kalyani’s dream 
came true. The benign providence offered her 
the opportunity to serve under her childhood 
hero Swami Dayananda. From 1962 to 1993, 
she worked tirelessly and served thousands of 
patients under the guidance of Swami Daya- 
nanda and then his worthy successor Swami 
Gahanananda (who later became the 14th presi- 
dent of the Ramakrishna Order). 

Kalyani worked initially as a Sister and Assi- 
stant Matron, then as Deputy Nursing Super- 
intendent, Nursing Superintendent, and as the 
Principal of the School of Nursing. As incharge 
of nursing in Sevapratishthan, as the head of the 
nursing staff, and also as the Chief Nursing Exec- 
utive, she rendered extraordinary service worthy 
of emulation for the generations to come. 

Kalyani by her professional excellence and 
blazing purity of character very soon won the 
complete trust of both Swamis Dayananda and 
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At Sevapratishthan (standing left), 
serving tea to a junior nurse 


Gahanananda who were capable, compassionate, 
and strict hospital administrators. These veterans 
would consult her on all important hospital mat- 
ters. Sister Kalyani had completely identified her- 
self with Sevapratishthan. Her sense of belonging 
with Sevapratishthan was to be seen to believe. 

Life at Sevapratishthan was full of challenges. 
Some unruly employees created problems for 
the administration. The union leaders at times 
troubled Swami Gahanananda, the then head 
of Sevapratishthan. Kalyani’s younger sister Smt 
Usha Menon says: “My sister was always his sup- 
port and he too recognised her as a kindred soul’ 

Once Sister Kalyani told Usha: ‘Once, during 
such a strike, a man with a dagger barged into 
my office room. Something came over me and I 
managed to disarm him singlehandedly. It is the 
grace of Mother Sri Sarada Devi? 

Usha says: “Once my sister told me that she 
has intimate, personal communion with Holy 
Mother Sri Sarada Devi—“Mother is constantly 
guiding and protecting me” 

Smt Nupur Kana Dutta, the present acting 
Nursing Superintendent says: 

‘Sister Kalyani had a charismatic personality. 
She radiated beauty, purity, simplicity and kind- 
ness. I joined as a GNM (General Nursing and 
Midwifery) student in 1976. I was under her 
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loving care for about 16 long years from 1976 to 
1992. I learnt a lot from her and am grateful to 
her for all her help and guidance. She was a great 
source of inspiration and loved us very much. 

‘Sister Kalyani also had a keen sense of 
humour and was good at drawing portraits. She 
helped me complete my higher studies in nurs- 
ing and join the nursing administration here. 
She was a strict disciplinarian and would take us 
to task whenever we erred. She not only admo- 
nished and reprimanded us for our mistakes, she 
also appreciated our good work. 

‘Sister Kalyani was very methodical in her 
work. She would meticulously maintain the an- 
ecdotal records of each staff nurse. These anec- 
dotal records contained the details about the 
performance, conduct, behaviour, strengths and 
weaknesses of all the nursing staff under her care. 
She knew all the details about her nurses and 
showed a sincere interest in their professional 
and personal well-being. 

‘Sister Kalyani was impartial, she would con- 
fer the best-staff and ward-sister awards to the 
most deserving candidates. I worked in nursing 
administration under her from September 1987 
to November 1992. 

‘She was indeed a great teacher. She had 
learnt Bengali language well and gave classes in 
that language for nurses. She had great respect 
for all the sadhus, brahmacharins and nuns of 
the Ramakrishna Order. She would take great 
care and interest in the treatment of monks and 
brahmacharins admitted to the Premananda 
Ward. Due to her compassionate heart, she 
would go out of her way to render financial help 
to poor nursing students. Though she was on In- 
sulin for her Diabetes mellitus, she worked hard 
wholeheartedly’ 

As Sister Nivedita was the spiritual daughter 
to Swami Vivekananda, so was Sister Kalyani 
to Swami Dayananda. The following excerpts 
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from Sister Kalyani’s article Swami Dayananda 
As I Saw Him (A Candid Study of A Great 
Soul), published in the Ramakrishna Mission 
Sevapratishthan’s souvenir 1979-80 and re- 
printed in the special issue of the souvenir com- 
memorating 75th Year of India’s Independence 
and 125th Year of Ramakrishna Mission’s founda- 
tion, describe the majestic personality of Swami 
Dayananda and how Sister Kalyani looked upon 
him with great love and reverence: 

“To me, Dayananda Swami was a holy terror. 
He used to keep me on tenterhooks. His move- 
ments were like a whirlwind. To keep pace with 
him during rounds I had to run behind him pant- 
ing for breath. He moved like a regal elephant 
and I, like a mouse, used to scurry behind! 

‘One day, during rounds Maharaj’s eagle eyes 
noted some changes in the outdoor section. He 
took it for granted that I had made the changes, 
although I had no hand in them. In front of all, 
he abused me right and left and none dared to in- 
form him of the facts. He even told me to get out. 
I was thoroughly humiliated. With unshed tears, 
I retreated to my office. Everyone presumed I 
would quit. Why should I? That thought did not 
occur to me. Why should I presume that I would 
have roses all the way? I remembered a senior 
monk’s words, which I quote: “Only a loved per- 
son can be scolded, though unjustified!” Over 
time, I came to appreciate the depths of his re- 
markable personality. The more I observed his 
selfless life, the more I derived joy and satisfac- 
tion from my work. 

There was a touch of class in him, and an old- 
world courtesy. He held a deep genuine respect 
for Indian women and possesed a vast under- 
standing of their practical problems. His abiding 
humanity channelised his creative forces towards 
establishing a great humanitarian service, pri- 
marily focused on maternity and child wel- 
fare. His pioneering work in the Ramakrishna 
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Mission gave a new concept to maternity service 
and enhanced the dignity of motherhood in a 
pragmatic way. Three generations of numerous 
families consider with pride their supreme and 
sacred birthright to be served by the Institution, 

Kalyani continues: “‘Dayananda Swami 
shunned publicity. He hesitated to give speeches 
or attend meetings. Since he was imbued with 
a growing sense of sacred responsibility in the 
building up of the Institution, he rarely went out. 
It was the Lord’s work. 

‘Soon a day came when Maharajji reposed his 
trust in me. He started consulting me on several 
matters. I realised he was strict in carrying out 
orders but he was kind at heart. He was hard out- 
side like the outer shell of coconut but tender in- 
side. Maharajji never forgot a service rendered to 
him. He always acknowledged it in many ways. 
Once his attendant fell ill and was admitted to 
the hospital. Daily twice, Maharajji visited him 
and reassured him. Besides, early in the morn- 
ing he would phone me up and ask for a detailed 
report about the patient. 

‘One stormy night, Calcutta was rocked by a 
mild earthquake. I ran out clutching in my hands 
my favourite God’s picture that I had considered 
my most precious possession. Then I saw the 
monks headed by Maharajji running towards 
the hospital. I followed suit. Panic-stricken, the 
patients were running helter-skelter. The monks 
and the king of monks were calmly reassuring 
them. Ah! It was a sight for the gods to see! Soon 
Talso tried in my own humble way. On that fear- 
ful night my eyes opened to the fact that worship 
of God in Man was a greater ideal than worship- 
ping a mere picture of God! Here was a prac- 
tical demonstration of selfless service—Service 
to Man as God. 

‘In Maharajji we find a happy blending of 
Western and Eastern values. The orthodox way 
of life had a particular appeal to him and he was 
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always keen to recruit girls hail- 
ing from good families for nurs- 
ing. He did not appreciate the 
free mixing of male and female 
workers—that principle was and 
is still maintained. It has paid 
great dividends because it fos- 
ters mutual respect between the 
two categories as a good whole- 
some relationship. 

‘In 1965, Maharajji was admit- 
ted for prostatectomy. That time 
was one of his finest hours. He 
was one of the most cooperative 
patients I had ever seen. He never 
grumbled. He never demanded 
anything. He had completely 
surrendered himself to our care. 
It was at that time I came to know how well-read 
he was. He derived innocent pleasure in reading 
the Wodehouse series, The Adventures of Tom 
Sawyer, and The Pickwick Papers. Once again, 
he read them avidly, and I was so glad to be the 
supplier from my own selections. On discharge, 
he sweetly remarked that after taking nursing 
care from me he would not be able to be nursed 
by anyone else. However, after some years, he did 
get nursing care from my girls when he had his 
cataract operation, and I was happy to hear that 
he was satisfied. Besides, while nursing we have 
to be impersonal to a certain extent. However, by 
that time, I had become completely a slave to his 
unspeakable love and I was not in a position to 
see him suffering. During the operation, he never 
winced when the local anaesthetic was injected 
into different areas around his eyes. I swooned 
away! So far, I had considered myself brave, brave 
enough to assist in a major operation performed 
on my mother. 

Thus, Sister Kalyani served Sevapratishthan 
for three decades without any interruption. Her 
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Sister Kalyani receiving gold medal from 
the then president of India, Dr S Radhakrishnan 


life is an inspiring story of a young woman who 
was inspired and transformed by the ideal ‘for 
ones salvation and the welfare of the world’. 

She was a young woman of 28 when she 
joined that great medical institution. Sister Kaly- 
ani is a legendary personality in the annals of 
Sevapratishthan. She was a legend in her lifetime. 
People remember with respect and reverence, 
her dedication to and love for Sevapratishthan. 
Only in great souls chosen by Sri Ramakrishna 
to do His work, we find such a sense of belong- 
ing to an institution. 

Sister Kalyani had become one with the in- 
stitution. As the Principal of the nursing school, 
and the nursing superintendent of a big med- 
ical institution, she was a real taskmaster, a strict 
disciplinarian, striving for the all-around welfare 
of her students, ensuring that they received 
character-building education. At the same time, 
she was gentle and sweet. 

(Continued on page 732) 
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Sister Nivedita: 


The Wealth of Her Writings 


Somenath Mukherjee 


I 


HEN SWAMI VIVEKANANDA first 
stood before the aggregate intel- 
lectuality of the enlightened West 


at the religious parliament in Chicago, things 
began to show how lofty ideas and ideals travel 
to distant lands disregarding geographic, racial, 
societal, and religious disparities. And a little 
over two years later, when Margaret Elizabeth 
Noble first sat before him in a London drawing 
room, it revealed how an enlightened and recep- 
tive mind slowly began to respond to the sub- 
lime message of a far-off land. Four years after 
this meeting, Margaret Noble, then known as 
Sister Nivedita, laments in a lecture: ‘I regret so 
deeply that I was born in another country. But 
regardless of where she was born, she gave her 
best to India. On a day in Madras in the early 
twentieth century, she was asked: “What will be 
your future work in India?’ In a flash came her 
reply: ‘My life is given to India. In it I shall live 
and die (ibid., 5.246). 


II 


Nivedita did two things during the thirteen 
years she was on earth after coming to India. 
First, she tried her best to understand India and 
absorbed what was best in this vast country. And 
secondly, utilising her intellect and growing wis- 
dom, she put into words her wealth of insights 
to make the Indians aware of their ancient and 
noble legacy. Today, whenever we take up any 
of her writings, the depth and timelessness in- 
stantly captivate our minds. They inspire us to 


727 


Sister Nivedita 


relook at many things we mostly overlook or 
take for granted. But behind her said ability, 
Swami Vivekananda had played a noble role. 

In her letter to Mrs Ole Bull on 16 July 1906, 
Nivedita disclosed that her foremost task was 
to write a biography of Swamiji, and her Foot- 
falls of Indian History would come next to that. 
When we read the introductory part titled “The 
History of Man as Determined by Place’ in the 
latter book, we are impressed by its scope and 
depth. Pointing out how human history has 
been influenced by place, Nivedita declares that 
‘only the history of Asia explains the geography 


Prabuddha Bharata October 2023 


Sister Nivedita: The Wealth of Her Writings 31 


of Asia. To show how elementary things never 
change, she tells us that it had been the rivers 
of the world that always acted as the ‘veins and 
arteries of civilisation. And a little later, we are 
informed that when the railways came into the 
picture—they too began to connect those river- 
made cities. To emphasise her point, she adds: 
‘Even the twentieth century cannot escape the 
conditions imposed by the past. 

While looking into the history of civilisa- 
tion during the last two thousand years, Ni- 
vedita attributes the sources to precisely two 
areas—firstly to the ‘fisher-peoples of the Euro- 
pean coastline’; and then to the ‘tribesmen of 
Central Asia and Arabia’ In fascinating words, 
she then takes us to the lesser talked-about ac- 
counts of the ancient empires and their advents 
and tells that ‘of all modern European Empire’ 
it had been the ‘tightly organised crew’ of the 
salmon-fishing people of Norway, the latter-day 
pirate-fisher—the Viking, and finally the Nor- 
man—who had played the father-like role. Ni- 
vedita has marked the Normans as the ‘father of 
the Feudal System. Behind the Roman Empire, 
Nivedita remembered the history of Greece and 
Carthage—though behind them, she acknow- 
ledged the roles of Phoenicia and Crete. And 
after all these—she takes us back to where we 
began: ‘And that here we come once more on 
the element of trade-routes and fisher peoples. 

Even Nivedita did not overlook ‘imperial or- 
ganisation, that emerged within the last two thou- 
sand years—the ‘pastoral empire of Central Asia 
and Arabia’ In her crisp words, she makes us aware 
of how Muhammad, ‘the greatest nation maker; 
unified the pastoral tribes in Arabia through Islam 
and finally led to the ‘foundation of the thrones 
of Baghdad, Constantinople, and Cordova. Her 
broad vision did not escape the ‘shadowy empires’ 
of the Assyrian, the Parthian, and the Median of 
the hoary past, whose triumphant achievements 
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were founded on the ‘powers of aggression and 
cooperation —which had in the background their 
instincts and association as hunters. 

When the Sister deals with such an enor- 
mous canvas of human history, we cannot but 
appreciate how she grasped and narrated the es- 
sence so concisely. But why she wrote all these 
things with no ambition to deal with world his- 
tory—for she would soon tell about various as- 
pects of India and her glorious past? Nivedita 
needed these backdrops to inspire her readers 
to look for the real India—and dig into her un- 
charted past, and thread together the scattered 
but unexplored materials of invaluable worth, 
which are aplenty. 


III 


Nivedita’s ideas on education, science, arts, and 
literature are too essential to ignore today. The 
Western standpoints have long influenced the 
interpretation of Indian history and literature. 
In addition, during the long period under for- 
eign rule, the timeless wealth of India’s ancient 
civilisation was frequently misjudged by British 
intellectuals and administrators—deliberately or 
otherwise. But unlike her contemporary West- 
erners, Nivedita had no perceived bias against 
the East. For this, in her writings, we get a con- 
vincing picture of Indian history and culture— 
besides the spiritual and religious traditions. 
Mainly two things have made this possible. The 
first was her unlimited intellect and brilliance, 
which always inspired her to delve deep into the 
world’s history. And the second, bringing about 
greater impact, was the comprehensive teaching 
of Swami Vivekananda. 

Swamiji moved across the world with un- 
stinted eyes—his experience and insights gave 
him an unrestrained broadness. Those who read 
his Travel Memoir’ will be unable to overlook 
this fact. The influence of British education had 
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its traces in him no doubt, for it was inescap- 
able during his time—but that never kept him 
confined to it. His relentless quest inspired him 
to look for newer aspects in everything he came 
across. His spiritual genius empowered him to 
judge the world from a realistic standpoint— 
none was alien to him in this world. This empir- 
ical outlook he tried to transmit to Nivedita, his 
daughter-disciple. We may cite an instance of an 
occasion to understand this. 

When a little before the middle of May in 
1898, a few of the Swamiji’s Western admirers 
and Nivedita accompanied him on a Northern 
India tour, her personality had three inseparable 
qualities—an almost inflexible mind, an inex- 
haustible intellect, and a dazzling brilliance. Her 
judgments and perspectives were also more or less 
similar to her countrymen. Swamiji was aware of 
this and knew that without a change of such trait, 
Nivedita would fail to accomplish the mission 
which brought her to India. Before then, Swamiji 
had initiated her in Belur on 25 March 1898 with 
no prior idea of how staunch a bias she had been 
nurturing as regards the idealism of race, deeds, 
and history of her own country. But a little after 
the initiation, he could know that the English 
Flag still had an overpowering impact on her, 
almost akin to a worshipping outlook. Nivedita 
later disclosed that even when he had learned 
this, Swamiji betrayed no more than a startled 
expression—no matter what went inside him.° 

Swamiji knew that in her adopted task, Ni- 
vedita needed total renunciation, which alone 
could ensure equal love and feeling towards all 
despite countless social disparities. Her obsessive 
infatuation with her country would, therefore, 
act as a hindrance to her work. But as long as 
he remained in the plains, Swamiji showed no 
change in his behaviour towards Nivedita. At 
Almora, he took up the task to coach his dis- 
ciple. Nivedita tagged this phase as though ‘a 
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going-to-school’ had begun and added: ‘just as 
schooling is often disagreeable to the taught, so 
here, though it cost infinite pain, the blindness 
of a half-view must be done away. A mind must 
be brought to change its centre of gravity’ (ibid.). 

Referring to her experience at Almora, Ni- 
vedita later wrote: “Really, patriotism like yours 
is sin!” he (Swamiji) exclaimed once, many weeks 
later, when the process of obtaining an uncoloured 
judgment on some incident had been more than 
commonly exasperating. “All that I want you to 
see is that most people’s actions are the expression 
of self-interest, and you constantly oppose to this 
the idea that a certain race are all angels. Ignorance 
so determined is wickedness” (ibid., 1.287—8.). In 
those days, Nivedita believed in the Western es- 
timation of women. How she afterwards judged 
these things in retrospect is here in her latter-day 
writing about herself: “These limitations of her 
sympathy look petty and vulgar enough to her 
now, as compared with the open and disinterested 
attitude of the mind that welcomes truth’ (ibid., 
1.288). But the transformation was not easy—to 
explain the magnitude of her inner battle, Ni- 
vedita equated the obstacles with a ‘veritable 
lion in the path’ But her devotion to her Guru 
finally won over everything and, eventually, she 
‘grasped the folly of allowing anything whatever 
to obscure to her the personality that was here 
revealing itself(ibid.). She even acknowledged 
afterwards: “These morning talks at Almora then, 
took the form of assaults upon deep-rooted pre- 
conceptions, social, literary, and artistic, or of long 
comparison of Indian and European history and 
sentiments, often containing extended observa- 
tions of very great value’ (ibid.). 

And when her limiting ideas and beliefs 
gradually faded away, Nivedita found a new 
dimension in Swamiji’s discourses: “One char- 
acteristic of the Swami was the habit of attack- 
ing the abuses of a county or society openly and 
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vigorously when he was in its midst, whereas 
after he had left it, would often seem as if noth- 
ing but its virtues were remembered by him’ 
(ibid.). Nivedita could well guess why the swami 
had been doing so: “The manner of these par- 
ticular discourses was probably adopted in order 
to put to the proof the courage and sincerity of 
one who was both woman and European (ibid.). 
Even though at Almora, Swamiji could make 
his disciple look at everything from a newer 
standpoint—a far more meaningful tutelage 
waited till she accompanied him on a 42-day sea 
voyage to London in the middle of 1899. After 
this final mentoring of enormous depth and 
scope, she became the chalice of the life and mes- 
sage of Swami Vivekananda. Nivedita remained 
in the West for about three years before return- 
ing to India in early 1902. During the nine more 
years she remained in the world after that time, 
all her efforts had only two purposes—to bring 
sustaining benefits to India and her people; and, 
second, to make the Indians aware of their wealth 
of timeless inheritance. There’ no denying that her 
Life is her greatest gift to India; even so, it has always 
been her writings wherein she left her best for us. 


IV 


During the centenary year of her birth, a five- 
volume work with her writings, till then access- 
ible, was published by the Nivedita school in 
Kolkata, which carries her name and ideals. The 
editor of that publication, Pravrajika Atmaprana, 
has pointed out some salient aspects which are 
essential while studying Nivedita’s writings: 


Nivedita’s life was short, but full and busy one. 
She lived in the great time of the National Re- 
vival in India. India was the theme of her writ- 
ings and for that she made a deep study of Indian 
literature, philosophy, mythology, and history. 
Her mind was therefore amply furnished with 
rich facts. Combined with her comprehensive 
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mind was a remarkable largeness of heart and 
deep insight of love. This helped her to interpret 
in an extraordinary and inexplicable manner 
Indian religion and thought, art and literature, 
custom and tradition (ibid., 1.x). 


When Swami Vivekananda left this world, 
two things did happen together. First, he unceas- 
ingly began to loom large on the nation with his 
abiding force that is no less dominant today. Be- 
sides, following this moment, Nivedita displayed 
a far more brilliant personality and strength, 
which people had not seen before. From this 
time on, she would create two things: one, she 
would give us the Vivekananda we otherwise 
could never have the chance to know; two, she 
would embrace India with so much love and pas- 
sion that few else had ever matched. But in rising 
to this stature, barring unlimited personal hard- 
ship, Nivedita seemingly suffered an almost per- 
petual uncertainty as to whether her chosen path 
conformed to what her Guru had in mind for 
her. From this time on, she bore this burden of 
confusion: “When I think what Swamiji planned 
that my life should be, and how different I have 
made it, I feel utterly broken-hearted. ...Am I 
betraying a trust? Am 1? Am I? Who can an- 
swer that for me? (ibid., 1.834-35). Maybe when 
she bade farewell to this world, this perplexity 
also accompanied her. But history has come up 
with resounding answers to her confusion. The 
account of the turbulent years of Indian history 
between 1898 and 1911 could never be accurate 
without a worthy tribute to her roles. 

We may first present a chart with books 
Nivedita wrote after she came to India, and the re- 
spective year of their first publication [see page 731]. 

Apart from those listed in the chart, many 
of her other writings and speeches were pub- 
lished regularly in Indian and Western journals 
and papers. In the respective volumes of Nive- 
dita’s Complete Works, which contain each of the 
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. Year of 
Title once 
Publication 
Kali The Mother 


Lamb Among Wolves 
The Web of Indian Life 


Aggressive Hinduism 


Glimpses of Flood And 6 
Famine In East Bengal me 


The Northern Tirtha : A 


Books Nivedita wrote after she came to India 


above books, besides those of her other writings, 
appropriate introductory words mostly point 
out their excellence. But here we shall cite two 
remarkable views alone, which justify the excel- 
lence of her ability. The first is of S K Ratcliffe, 
which accompanies the book entitled Studies 
From An Eastern Home: 

‘It is now nearly ten years since there was pub- 
lished, under the title of The Web of Indian Life, 
a book which immediately found its appropriate 
public. In England and America it was recognised 
as belonging to that newer and finer type of inter- 
pretation as applied to the East of which our time 
has produced some noteworthy examples; in India 
it was welcomed as almost the first attempt on the 
part of an English writer to present the ethical and 
social ideals embodied in the Indian woman and 
family. Many among the readers of the book were 
aware that its author stood in a unique relation to 


the Indian people: that she had identified herself 
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without reserve with their life and been dedicated 
wholly to their service; while not a few were as- 
sured that she was destined to carry forward the 
task thus brilliantly begun of revealing the inner 
side of Eastern society to the West. * 

What Ratcliffe’ writes next is of greater im- 
portance. He said that ‘to portray the person- 
ality, the rare and splendid and dauntless spirit, 
that was Margaret Noble; the task before “Those 
who did not know her will be contained in a col- 
lection of Letters ... which, it is hoped, may be- 
fore long be brought together. ... Nothing that 
she touched remained commonplace; her letters, 
much more than her books, disclose the temper 
and genius that were known to her friends and 
fellow-workers. Her dominant notes were clarity 
and sincerity and an incomparable vitality. She 
was, of all the men and women one has known, 
the most vividly alive.’® 

Before we take up our task, it is imperative 
to read what poet Rabindranath Tagore, refer- 
ring to Sister Nivedita, wrote in his introductory 


words to The Web of Indian Life: 


‘She did not come to us with the impertinent 
curiosity of a visitor, nor did she elevate herself 
ona special high perch with the idea that a bird’s 
eye view is truer than the human view because of 
its superior aloofness. She lived our life and came 
to know us by becoming one of ourselves. ...Sister 
Nivedita, being an idealist, saw a great deal more 
than is usually seen by those foreigners who can 
only see things, but not truths. ... Sister Nivedita 
has uttered the vital truths about Indian life.’ 


Many believe that regardless of the timeless 
wealth of her various writings, it has always been 
her letters where the Sister gave her best. There are 
reasons for this. Firstly, nowhere else do we experi- 
ence such inescapable glimpses into her vibrant 
personality and love for India. Besides, her letters 
unknowingly betray the growing changes in her 
thoughts, ideas, and work. The sheer magnitude 
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of her multifaceted faculties is so arresting in 
the letters that we are instantly captivated while 
browsing even a few of them. However, it is al- 
ways instances that frequently overshadow narra- 
tives, so let us now delve into some of her letters 


to taste the wealth of their repertoire. oe 
(To be continued) 


Notes and References 


1. The Complete Works of Sister Nivedita, 5 vols., 
Ito 4, 1967; 5,1975 (Calcutta: Advaita Ashrama, 
1982), 1.382. 

2. The Complete Works of Swami Vivekananda, 
9 vols (Calcutta: Advaita Ashrama, 1-8, 1989; 9, 
1997); 7297-404. 


(Continued from page 726) 

Sister Kalyani was a true Karmayogini, who 
dedicated her entire life to the service of Sri Rama- 
krishna and His Mission. The efforts that she made 
for instilling discipline into the nursing faculty and 
for the growth of the institution, remain etched in 
the minds of all those associated with the Sevaprat- 
ishthan. I have heard from my elders that she never 
accepted money for her services. However, Swami 
Dayananda and Swami Gahanananda ensured that 
she did not lack simple amenities. 

Sister Kalyani is a role model for all nursing pro- 
fessionals, for all health providers. Her life teaches 
us how to be loyal to one’s organisation and voca- 
tion, and how to love and serve it with total com- 
mitment for a long period with unquestionable 
loyalty and consistency through thick and thin. 

She passed away peacefully on 5 May 2001 at 
the age of 67. Her life of service, dedication, un- 
selfishness, impeccable integrity, self-effacement, 
and professional excellence is an inspiration to 
thousands of women, especially nurses. 

Swami Vivekananda once said: 

Holy Mother Sri Sarada Devi has been born to 

revive that wonderful Shakti in India; and mak- 

ing her the nucleus, once more will Gargis and 
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Complete Works of Sister Nivedita, 1.287. 

4. Sister Nivedita, Studies From An Eastern Home 
(New York, Longman, Green And Co, 1913), 
vii, (see Sister Nivedita: In Memoriam, by 
S K Ratcliffe). 

5. Incidentally, S K Ratcliffe was a distinguished 
Western journalist and orator, known on either 
sides of the Atlantic. He had once been associ- 
ated with the Calcutta Statesman. This was the 
time when he came in close contact with Sis- 
ter Nivedita and earned her lifelong friendship, 
and mentoring too. 


w 


6. Ibid., xxviii-xxix. 

7. Sister Nivedita, The Web of Indian Life (Bombay, 
Longmans, Green And Company, 1918), vii—viii 
(see ‘Introduction’ by Rabindranath Tagore). 


Maitreyis be born into the world. Still on this 
sacred soil of India, this land of Sita and Savitri, 
among women may be found such character, 
such spirit of service, such affection, compas- 
sion, contentment, and reverence, as I could not 
find anywhere else in the world!" 


Sister Kalyani was one such great soul. 
Externally she was a highly disciplined, 
efficient, committed nursing professional, and 
deep within, she was a chaste nun and was a lit- 
tle child of Sri Ramakrishna and Holy Mother 


PB 


Sri Sarada Devi. eS) 


Note 


The writer is grateful to Swami Mokshavratananda, 
the Adhyaksha of Ramakrishna Ashrama, Thiru- 
vananthapuram, Swami Nityakamananda, the head 
of Ramakrishna Mission Sevapratishthan, and Smt 
Usha Menon, for their valuable help in preparing 
this article. 
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Swami Vivekananda’s 


Concept of Atman-centric Ethics: 


A New Approach to Ethics 


Dr Paromita Roy 


Inquiry into Life and Existence—the 
Discovery of the Atman in Vedanta 


¢C HAT IS LIFE?’ ‘What is conscious- 
ness?’ are questions that the human 

mind has been asking over the millen- 

nia. Poets and philosophers, scientists and spiri- 
tualists—all have been searching for an answer 
to this question since the beginning of civilisa- 
tion. One simple answer, based on Vedanta (a 
system of thought called the Upanishads) de- 
veloped in ancient India by a body of intense 
researchers into life and consciousness called 
the Rishis, is that life is an interaction between 
the microcosm and the macrocosm, the indi- 
vidual and the collective. The microcosm and 
the macrocosm have grosser and subtler levels 
or dimensions starting from matter, moving 
through mind and consciousness to the state of 
the highest bliss—technically called in the Upa- 
nishads as annamaya, pranamaya, manomaya, 
vijnanamaya, and anandamaya—physical, vital, 
mental, intuitive, and spiritual. At each level, the 
micro-macro interaction defines ‘life and con- 
sciousness. The Upanishadic Rishis discovered 
that these levels or dimensions subsume one an- 
other (tenaisa pirnah'—literally meaning, ‘by 
that this one is filled’ that is, each of the dimen- 
sions fills and subsumes the other as one moves 
from the gross to the subtle) as we navigate in- 
wardly through subtler levels that are overlapping 
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and interpenetrating. Advaita Vedanta considers 
these various levels as ‘sheaths’ —ogsas in San- 
skrit, covering as ‘limiting adjunct’—technically 
called upadhis while the innermost Self is called 
Atman. The remarkable discovery of the Atman 
as the innermost Essence of all Existence and the 
assertion of the identity of atman with its macro- 
cosmic counterpart called Brahman form the 
quintessence of Advaita Vedanta. The objective 
of this paper is to show how the discovery of the 
Atman engenders a new perspective of ethics and 
morality * from the Vedanta worldview. 

Ethics and morality have been discussed and 
debated in philosophy over the millennia, both 
in the East and the West. There has been a criti- 
cism that Eastern philosophy does not emphasise 
ethics and morality to the extent that Western 
philosophy has and this has made Eastern phil- 
osophy in general and Vedanta in particular tran- 
scendental and world-negating, cut away from 
the social reality. Swami Vivekananda’s con- 
cept of ‘Atman-centric ethics’ attempts to show 
that ethics and morality are not ‘do’ and ‘don’t’ 
concepts imposed from outside to maintain so- 
cial order but are natural emanations from the 
Atman. We show how this ‘Atman-centric ethics 
engenders a new worldview of the microcosm- 
macrocosm relationship which harmoniously 
blends the individual and the collective. 

The plan of the paper is as follows. In the 


first section, we discuss the concept of ‘Atman’ 
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in Vedanta as taught by Swami Vivekananda 
(henceforth referred to as Swamiji) in modern 
times. The discussion of the concept of Atman 
in the first section forms the bedrock of Swamiji’s 
delineation of Vedanta, on which is grounded the 
basis of ethics and morality, and from which fol- 
lows the realisation of the oneness of existence. 

The second section shows how Swamiji con- 
siders that ‘individuality’ in its true sense is the uni- 
versality of the Spirit (Atman) which is realised 
through complete ‘self-abnegation, abandonment 
of all sorts of ‘selfishness, narrowness, and little- 
ness.” This idea leads as a natural consequence to the 
‘the source of ethics’ which is the topic of discussion 
in the third section of the paper—that ethics is built 
on the realisation of human being’s true ‘individual- 
ity’ by ‘the abnegation ofall selfishness’ (ibid., 2.83). 

The fourth section of the paper discusses how 
according to Swamiji utilitarian standards are 
not capable of explaining the basis of ethics and 
morality. The concept of Atman-centric ethics 
is reinforced and fortified in this section. The 
fifth section of the paper explains how, know- 
ingly or unknowingly, we are all moving towards 
the one goal, the Oneness of Existence, which is 
also the ultimate goal of all ethics and morality. 
The sixth section of the paper discusses the utility 
of Vedantic morality based upon the concept of 
Atman as delineated by Swamiji. We thus seek to 
prove in this paper that the panacea for the evils 
of conflict and disharmony in the present-day 
world is Swami Vivekananda’s concept of Atman- 
centric ethics which traces the source of all ethics 
and morality to the inner Self, the Atman. 


I 


Concept of Atman in Vedanta as 
Delineated by Swami Vivekananda 


Swamiji in his discussion on ‘Ts the Soul Immor- 
tal?’ highlights the reply given by Yudhishthira 


on what was the most wonderful thing in the 
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world. Yudhishthira asserted that ‘it was the per- 
sistent belief of mankind in their own deathless- 
ness in spite of their witnessing death everywhere 
around them almost every moment of their lives’ 
(ibid., 4.253). Behind the utterance of Yudhish- 
thira lies the fundamental truth which is ‘the 
inability of our mind to conceive our own anni- 
hilation’ (ibid., 4.254). For imagining my own 
annihilation, ‘I shall have to stand and look on as 
a witness’ (ibid.). Vivekananda stresses that ‘the 
limited always requires a higher generalisation of 
the unlimited to explain itself? (ibid., 4.255). The 
bound being explained only by the free, the cause 
by the uncaused, raises the question—’ What is 
free?’ (ibid.) The body and the mind according 
to Swamiji are ‘as much bound by law as any- 
thing else in the universe’ (ibid.). Thus the di- 
lemma sets in: ‘Either the whole universe is a 
mass of never-ceasing change and nothing more, 
irrevocably bound by the law of causation, ... 
or there is in us and in the universe something 
which is permanent and free’ (ibid.) 

Swamiji considers it to be the duty of science 
to ‘explain facts by bringing them toa higher gen- 
eralisation’ but at the same time warns that any 
explanation that ‘first wants to destroy a part of 
the fact given to be explained, in order to fit it- 
self to the remainder, is not scientific’ (ibid.) as it 
would be a mistake. He thus considers it wrong if 
any explanation ‘wants to overlook the fact of this 
persistent and all-necessary idea of freedom’ as it 
‘commits the above-mentioned mistake of deny- 
ing a portion of the fact in order to explain the 
rest’ (ibid.). The ‘only other alternative possible’ 
according to Swamiji is to acknowledge that ‘in 
harmony with our nature, ...there is something in 
us which is free and permanent (ibid., 4.256). But 
this ‘something’ is not the body, neither the mind. 
The body is a ‘combination’ and so is the mind 
and therefore cannot reach ‘to a state beyond all 
change’ (ibid., 4.256). The Atman which is the 
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‘true Self of human being’—the permanent, the 
ever free is ‘beyond this momentary sheathing of 
gross matter’ and even beyond the ‘finer covering 
of the mind’ (ibid.). Swamiji emphasises that ‘free- 
dom is only possible to the being who is beyond 
all conditions, all laws, all bondages of cause and 
effect’ (ibid.). This Being’ is the ‘Atman’ the real 
Self of human being which is free, unchangeable 
beyond all conditions, and therefore has ‘neither 
birth nor death’ (ibid). The freedom is ‘percolat- 
ing through layers of thought and matter’ despite 
‘the colourings of name and form; despite ‘the 
thickest layers of ignorance’, and is declaring its 
‘unshackled existence’ (ibid.). Hence, the need is 
to ‘assert it, manifest it’ (ibid., 2.82). 

Swami Ramakrishnananda gives a wonder- 
ful insight into this matter: ‘Although this lit- 
tle man seems so diametrically opposite to that 
great man—that infinite man—yet this little 
man will never rest until he has become one with 
that infinite man, which shows that hat is his 
real nature. * (Emphasis in the original) 

This explains clearly that the restlessness all 
of us feel within is because we have forgotten our 
‘real nature. There is the longing for this ‘bliss- 
ful universe’ in all hearts and this has been the 
search of all nations and is the ‘one goal’ of reli- 
gion’ although ‘this ideal is expressed in various 
languages in different religions’. Only, ‘each is 
meaning exactly what the other is expressing ina 
different language’ (ibid.). For example, the three 
schools of Vedanta, often considered as rival the- 
ories, agree on the realisation of Atman as the 
divine Source of consciousness within all beings, 
although their language and expression in regard 
to Atman’s relation with Brahman differ. 

The three predominant schools of Vedanta 
are called Dvaita (Dualism), Vishishtadvaita 
(Qualified Non-dualism), and Advaita (Non- 
dualism), which maintain respectively that the 
individual self (atman) is completely apart from 
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but entirely dependent upon the Cosmic Self 
(Brahman or God); the individual self (atman) is 
part of Brahman just as a limb forms part of the 
body; atman is identical with Brahman. Swamiji 
calls them the ‘three principal variations among 
the Vedantists’ (ibid., 2.239). 

The dualists maintain that God is personal 
but infinitely greater than human (ibid., 2.240). 
He is the ‘repository of an infinite number of 
blessed qualities’ (ibid.). The dualists maintain 
that through ‘various vicissitudes, and ‘various 
sufferings and enjoyments, each soul will at- 
tain salvation at the end and none will be left 
out (ibid., 2.242). For the qualified non-du- 
alists, God, nature, and the soul—these three 
existences are one. God is the Souw/, and nature 
and souls form the body of God (ibid., p.246). 
Bodies may change but that does not affect the 
soul in any way (ibid., 2.246). The whole uni- 
verse is ‘the body of God, and in that sense it is 
God’ (ibid., 2.246). But the change in the uni- 
verse does not affect God (ibid., 2.2.46). 

The points of similarity between the dual- 
ists and the qualified non-dualists are that they 
both believe in a personal God and also the fact 
that the soul by its nature is pure but through 
its own deeds becomes impure (ibid.). The en- 
tire universe for the Advaitist is the reflection 
of ‘that One Eternal Being, the Atman, and as 
the reflection falls upon good or bad reflectors, 
so good or bad images are cast up’ (ibid., 2.249). 
But it is the same Atman that is reflecting itself 
through different reflectors—‘from the lowest 
worm to the highest and most perfect being’ 
(ibid.). Hence, the whole universe is ‘one Unity, 
one Existence, physically, mentally, morally and 
spiritually’ (ibid.). The Advaitists therefore de- 
clare ‘Know the truth and be free in a moment’ 
(ibid., 2.251). There is no one other than ‘T’ as the 
Universal Self, the Atman, in this entire universe. 
All differences get subsumed in this ‘T. 
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Each soul according to Swamiji has the same 
goal (ibid., 2.247). Thus, there are three steps 
undertaken in regard to God in Indian religious 
thought—'Tt begins with dualism, goes through 
a qualified monism and ends in perfect monism’ 
(ibid., 2.252). All three stages mentioned are ‘ne- 
cessary’ insofar as ‘society exists at the present 
time’—‘the one does not deny the other, one is 
simply the fulfilment of the other’ (ibid., 2.253). 
Swamiji therefore urges each one to ‘work out 
his own vision of this universe, according to his 
own ideas’ giving hope that all will come to truth 
in the long run—‘When all the desires of the 
heart will be vanquished, then this very mortal 
will become immortal—then the very man will 
become God’ (ibid.). 

Therefore, Swamiji mentions that ‘the In- 
finite must be sought in that alone which is in- 
finite, and the only thing infinite about us is that 
which is within us, our own soul’ (ibid., 2.175). 
Lord Krishna reminds us in the Bhagavadgita 
that He is present in all beings as the Inner Self 
or Atman: 

FEAT TSTHAl ATMA: | 

Henle Weal F Yad TA Ul 


O Gudakesa, I am the Self residing in the hearts 
of all beings, and I am the beginning and the 
middle as also the end of (all) beings. (Gita 


10.20) 


This leads us to the important discussion on 
the concept of ‘individuality. Swamiji stresses 
the point that we are not individuals yet for our 
real ‘individuality’ is the Universal Infinite and 
hence we will gain our individuality only when 
we have realised our true nature, the Infinite Self, 
Atman. Swamiji’s explanation thus gives a new 
dimension to the ‘concept of individuality’ — 
transcending the narrow and short-sighted 
concept of individuality. oO 

(To be continued) 


Prabuddha Bharata October 2023 


Notes and References 


1. Taittiriya Upanishad 2.4.1. 

2. See Mackenzie, John S, A Manual of Ethics (Lon- 
don: W B Clive University Tutorial, 1907), 1.1, 
where he takes the term ‘Moral Philosophy’ to be 
the same as ‘Ethics: Refer to Lillie William 2021 
chap 1.10-11. An Introduction to Ethics, Allied Pub- 
lishers. where he says that there is no sharp distinc- 
tion between ethics and moral philosophy. Also 
refer to Grannan Cydney, What’s the Difference 
between Morality and Ethics? where he mentions 
that the terms ‘ethics‘and ‘morality’ are used ‘inter- 
changeably’ while a few different communities 
such as the ‘academic’, ‘legal’ or ‘religious’ make a 
distinction between them. He also mentions that 
Britannica’s article on ‘Ethics’ use the terms to be 
same as ‘Moral Philosophy: For more informa- 
tion see <https://www.britannica.com/topic/ 
ethics-philosophy>. Grannan states that the ethi- 
cists consider the terms ‘interchangeable? How- 
ever, if the ethicists want to differentiate morality 
from ethics, Grannan mentions that ‘the onus is on 
the ethicist to state the definitions of both terms. 
Ultimately, the distinction between the two is as 
substantial as a line drawn in the sand? For more 
information see <https://www.britannica.com/ 
story/whats-the-difference-between-morality- 
and-ethics>. In this paper we use these two terms 
interchangeably as used by Swami Vivekananda. 

3. The Complete Works of Swami Vivekananda, 
9 vols (Calcutta: Advaita Ashrama, 1-8, 1989; 
951997), 2.84. 

4. Swami Ramakrishnananda, The Message of Eternal 
Wisdom (Chennai: Ramakrishna Math, 1968), 209. 

5. Refer tothe Complete Works of Swami Vivekananda 
4.211 on “The Claims of Religion’, where Swami 
Vivekananda mentions that ‘religion essentially be- 
longs to the plane beyond the senses. It is where the 
eyes cannot go, or the ears, where the mind cannot 
reach, or what words cannot express. That is what 
he calls the ‘field and goal of religion’ and from this 
comes ‘inspiration: Hence, it is not in the ordinary 
ritualistic sense that the term ‘religion’ has been 
used by Swami Vivekananda for the most part, al- 
though he sometimes uses the word ‘religion’ in the 
ordinary sense of ritualism, dogma, belief etc. 

6. The Complete Works of Swami Vivekananda, 
9 vols (Calcutta: Advaita Ashrama, 1-8, 1989; 
9, 1997), 2.151. 
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Sri Ramakrishna’s 


Spiritual Insights on Shakti 


Dr Munmun Chakraborty 


r | THE CONCEPT OF BHAKTI, which is the 
essence of Sri Ramakrishna’s entire teach- 
ings and philosophy, is solely rooted in his 

deep conviction in the existence of Shakti—the 

Divine Mother, which is invariably the first prin- 

ciple of his spiritual and mystical experiences. 

To Sri Ramakrishna, Kali appears as Shakti— 

the feminine embodiment of power and love. 

Being the Shakti, she is the creator, preserver, 

and destroyer. She is the primordial energy that 

manifests into world beings. Following Non-du- 
alism, he admits that the highest reality is form- 
less Brahman, but going beyond, he again argues 
that it also has forms and attributes. The Divine 

Mother, Kali, is that form. It is the same energy 

immanent in all its beings, though the manifest- 

ations are numerous. As recorded in the Gospel 
of Sri Ramakrishna: 


The Primordial Power is ever at play. .... This 
Power is called Kali. Kali is verily Brahman, 
and Brahman is verily Kali. It is one and the 
same Reality. When we think of It as inactive, 
that is to say, not engaged in the acts of cre- 
ation, preservation, and destruction, then we 
call It Brahman. But when It engages in these 
activities, then we call It Kali or Sakti. The 
Reality is one and the same; the difference is 
name and form.’ 


One of the most important claims of Sri 
Ramakrishna is the inseparable relation between 
the Absolute and the relative world—WNitya and 
lila are two aspects of the same Reality. In all his 
teachings, Sri Ramakrishna has stressed that the 
Absolute Brahman cannot be conceived without 
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the //a of Shakti, nor can Shakti be conceived 
without the Absolute. Despite the apparent dif- 
ference, Brahman and Shakti are inseparable, 
from the ontological standpoint. Just as one can- 
not think of fire without its power to burn, or 
assume the milky whiteness without the form 
of milk, the relationship between the Abso- 
lute and the relative world is inseparable (ibid., 
134). Shakti is not a separate reality that replaces 
Absolute Brahman but is the same reality now 
conceived with form and attributes. Indeed, Sri 
Ramakrishna argues that Kali or Infinite God is 
both formless and with form, both personal and 
impersonal and also beyond all (ibid., 192). He 
thus adds: “Nothing is impossible for God. No- 
body can describe His nature in words. Every- 
thing is possible for Him’ (ibid., 12.4). 

There are two necessary consequences of this 
position. First, it creates a space for devotion, 
faith, and love for the personal God which is 
the key message of the Gospel. Secondly, the 
concept of God as “an infinite being with in- 
finite forms and attributes’ is the primary prem- 
ise from which Sri Ramakrishna’s theory of 
religious pluralism follows. He precisely states, 
‘God is infinite, and infinite are the ways to 
reach Him” (ibid., 506). This approach of the 
Master [Sri Ramakrishna] encourages one to 
embrace diverging religious beliefs and views 
while harmonising the [apparently] conflicting 
and mysterious voices of the Upanishads regard- 
ing the nature of Ultimate Reality. Importantly, 
his claim about the authenticity of various re- 
ligious faiths as several paths to reach God is 
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based on his own personal experiences and prac- 
tices, rather than any other source. He repeat- 
edly pronounces: “The Reality is one and the 
same; the difference is in name and form’ (ibid., 
135). It is like water, called in different names in 
different languages—‘ja/’, ‘pani’, ‘water’, and so 
forth, but the substance is the same. In other 
words, the Ultimate Reality manifests Itself in 
different forms with different names, and there 
isno end to It. The dilemma arises when we seek 
to conceptualise and comprehend this limitless 
and indiscernible Reality (see ibid., 148). 

Describing the various forms of Shakti, Sri 
Ramakrishna speaks about the different images 
of Kali that accord with the multiple roles she 
performs. As the unconditional absolute, with- 
out form, she is Maha-Kali, but she is also Ni- 
tya-Kali, the everlasting Goddess. When Kali is 
worshipped to protect us from all calamities, she 
is Raksha-Kali, the Goddess who blesses and pre- 
serves the creation. She is again called Syasana- 
Kali, the Goddess of crematories, the image of 
destruction. But when adored as the granter 
of fearlessness, the tender and compassionate 
Mother, she is named Syamd-Kali, the Mother 
with a dark blue complexion—the consort of the 
God of Eternity and Infinity (see ibid., 135). 

Sri Ramakrishna’s understanding of Shakti, 
in that sense, is not to be identified with the no- 
tion of Prakriti in Sankhya that is distinct from 
the Purusha, the conscious principle. Shakti is 
not the unconscious active Prakriti that seeks 
to serve the purpose of the conscious soul by 
evolving into the world of matter. It is the same 
saccidananda dwelling in all creations. It is the 
dynamic conscious energy. It is again different 
from the Advaitic concept of maya which is un- 
substantial or unreal. To be precise, the concept 
of Shakti cannot be comprehended either from 
the dualistic viewpoint of Sankhya which has re- 
duced this primordial energy into unconscious 
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matter or from the Non-dualistic Vedantic ap- 
proach that denies its ultimate existence®. In con- 
trast to both, the Shakti as the creator is real who 
is not different from the creation. She is the Pri- 
meval Divine Energy, the Cosmic Power, the 
Adya-Shakti that creates the phenomenal world 
out of her own will to play. But she is inseparable 
from the play; she is ‘both the container and the 
content of the world’ She is neither identical 
with it nor different from it too. 

Kali is not just the Shakti, she is the Mother 
who loves and protects her child too. Procreation 
being the feminine feature, Kali is considered as 
the Mother and not a mere mystical symbol. Sri 
Ramakrishna’s approach towards Shakti is like 
that of a child towards its mother, who is all- 
powerful and always blissful, who looks after 
everything the child does and needs. She feels 
deep compassion for her child (see ibid., 116). 
She plays with the child and also regulates it. As 
the mother gives all beautiful toys to the child 
to keep it active and involved in play, the Di- 
vine Mother gives us the material world to keep 
us engaged in this worldly affair. She appears 
to us only when we cry for her love and affec- 
tion, when the so-called mundane world fails to 
satisfy our inner longing for infinite bliss. She 
reveals when her child becomes restless to see 
her. The Gospel of Ramakrishna noted how Sri 
Ramakrishna himself was anxious for the vision 
of the Divine Mother. Unlike the path of yoga, 
where citta vrtti nirodha or the control of the 
mental modes is the prerequisite to realise the 
nature of Reality—the inner Self, the path of 
bhakti, according to the Master, demands han- 
kering of the mind to meet the Lord. 

At this juncture, it is quite pertinent to re- 
flect on the metaphor ‘Kamini-kanchan’* 
which the Master used several times in all his 
teachings. One may find a sharp contrast in Sri 
Ramakrishna’s devotion to the Divine Mother 
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Kali—a feminine embodiment of power—and 
his constant talking of Kamini, which literally 
means ‘woman, as one of the biggest impedi- 
ments in the path of spiritual aspiration. How- 
ever, for a genuine reader or follower, it may not 
sound that disputable. Kali is always the Divine 
Mother to him, who is a feminine figure and the 
Omnipotent Reality—Shakti. She is not just the 
creator of the universe but also immanent in all 
her creations. But being unaware of this Shakti, a 
worldly man sees everything as an object of pos- 
session and gratification. It is in this sense that 
Sri Ramakrishna considers the ‘Kamini’as a hin- 
drance in the spiritual path. To put it differently, 
it is not woman but rather the attitude of man 
towards woman that has been considered an obs- 
tacle in the spiritual path. It is the attachment 
that results from one’s lust. When one is aware 
of the nature of Shakti, it transforms his per- 
ception towards the world and he overcomes all 
kinds of physical and mental attachments from 
all objects, either living or non-living. A person 
of deep vairagya, dispassion, and who has real- 
ised God is no longer attached to woman. In a 
conversation when a devotee asks—‘Sir, should 
we hate women?’ The Master says, 


He who has realised God does not look upon a 
woman with the eye of lust; so, he is not afraid 
of her. He perceives clearly that women are but 
so many aspects of the Divine Mother. He wor- 
ships them all as the Mother Herself (ibid., 168). 


In brief, what matters in the spiritual path 
is not the object itself but one’s perspective to- 
wards it. For a genuine spiritual seeker, every- 
thing appears as One or a manifestation of the 
same Shakti. The Master has witnessed the Di- 
vine Mother in diverse forms, including human 
and non-human, living and non-living entities. 
This holistic attitude towards the world leads 
him to worship the maiden—a fourteen-year-old 
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girl, and even his own wife, the Holy Mother Sri 
Sarada Devi. He sees every woman as the per- 
sonification of Kali—the Divine Mother. 

It must be emphasised that Sri Ramakrishna’s 
profound devotion and faith in Kali, and his 
worship of the Divine Mother as the Shakti or 
the Supreme Power of the Universe, has revital- 
ised the worship of the Divine Mother prevalent 
in Hinduism. This worship has been subse- 
quently adopted and popularised by the Holy 
Mother Sarada Devi and Swami Vivekananda. 
In fact, the worship of the Divine Mother has 
become an essential and integral aspect of the 
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Notes and References 


1. M., The Gospel of Sri Ramakrishna, trans. Swami 
Nikhilananda (Chennai: Ramakrishna Math, 
1996), 134-5. 


2. Sri Ramakrishna is one of the greatest advocates 
of religious pluralism till today. Throughout the 
Gospel, he persistently claims all religions are 
different paths to realise God, and all these paths 
are real. To elucidate the idea he said the goal is 
to reach the roof, one may use different means. 
“You can reach it by stone stair or by wooden 
stairs or by bamboo steps or by a rope. You can 
also climb up by a bamboo pole’ (ibid., 111). 


3. Sri Ramakrishna’s view on the relation be- 
tween the Brahman and Shakti is more similar 
to Kashmir Shaivism than that of Advaita Ved- 
anta and Sankhya. According to this tradition, 
Shiva and Shakti are two aspects of the same 
Reality. Shiva being the Ultimate Reality is free, 
independent, and pure consciousness, while 
Shakti is the dynamic nature of the same pure 
consciousness [See Kamalakar Mishra, Kashmir 
Saivism (Varanasi: Indica books, 2011), 164]. 


4. In the Gospel, Swami Nikhilananda, the 
translator, made it very clear that by Kamini- 
kanchan, Sri Ramakrishna originally means 
‘lust and greed’, the main hindrances in the path 
of spirituality. See footnotes in ( The Gospel of Sri 
Ramakrishna, 82). 
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Commentary by Swami Bhuteshananda 


Translation from Bengali and edited by 


Swami Nityadipananda and Swami Madhurananda 


(Continued from the previous issue) 


~ i _ 
Fay: Stat ATAU S| 
geal WIAA AAT: 8.2.8 Ul 


Yattadadresyam agrahyam agotram 
avarnam acaksubsrotram tadapanipadam; 
Nityam vibhum sarvagatam susiksmam 
tadavyayam yadbhitayonim 
paripasyanti dhirah. (1.1.6) 


Tat yat, that which; adres‘yam, not visible, 
beyond the range of the organs of knowledge; 
agrahyam, cannot be grasped, beyond the range 
of the organs of action; agotram, has no root 
to connect with, unconnected; avarnam, form- 
less; caksub-srotram, devoid of eyes and ears, has 
no organs of knowledge; tat, that; apanipadam, 
devoid of hands or feet, has no organs of action; 
nityam, imperishable; vibhum, assuming diverse 
forms in all the different creatures; sarvagatam, 
all-pervasive; susiksmam, subtler than the sub- 
tlest, devoid of attributes like sound, etc., which 
are causes for grossness; zat, that; avyayam, un- 
changeable; yaz, that which possesses such char- 
acteristics; bhiita-yonim, source of all creation; 
dhirah, the discerning ones; paripasyanti, see 
everywhere, as the Self of all. 

That invisible, incomprehensible, with- 
out origin, formless, devoid of eyes and ears, 
devoid of hands and feet, imperishable, all- 


pervasive, omnipresent, extremely subtle, 
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unchangeable Principle is the source of the en- 
tire universe, the origin of all entities—people 
of wisdom see this Principle everywhere and 
at all times. 

That Principle is invisible, incomprehensible, 
without origin, formless, without eyes and ears, 
without hands and feet, imperishable, all-pervasive, 
omnipresent, extremely subtle, unchangeable, the 
source of the entire universe, the origin of all en- 
tities. People of knowledge see this Principle every- 
where. Instead of saying pasyanti, see, the scripture 
says here pari-pasyanti, see everywhere. Pari- 
samantat sarvatra, always and everywhere; people 
of wisdom perceive this supreme Principle, existing 
all around, as the origin of all creation. 

That changeless, undiminishing Principle is 
also the origin of all creation and entities, the 
cause. But, how could that which is changeless 
and undiminishing undergo modification? Here 
it is shown that unlike other causes, this is not 
subject to modifications; therefore, it is told 
tad-avyayam, that undiminishing. That undi- 
minishing, unchanging Principle, in spite of its 
undiminishing nature, is still the source of all 
creation. This is the significance of mentioning 
these two ideas together. People of knowledge 
see this Principle everywhere and at all times. 

When this unchanging cause of the universe 
is known, everything becomes known. But if 
the cause were to undergo modification, then 
everything cannot be known. By knowing milk, 
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the curd cannot be known, because curd is a 
modification of milk. But here it is stated that 
all diverse forms are just an apparent modifica- 
tion of That, i.e. they are something superim- 
posed or imagined upon It. Thus, by knowing 
that on which all is imagined and which is the 
substratum of all imaginations, there remains 
nothing else to be known. The reason is that 
all superimposed entities are mere imaginations 
devoid of existence; therefore, there is no need 
of knowing them. 

If one knows That, whose existence makes all 
these things apparently existent, there remains 
nothing else to be known. By only knowing clay, 
all toys made of clay become known, because 
without clay they do not have independent exist- 
ence. Although the clay elephant, the clay horse, 
and the clay camel are all different, clay is the one 
common substance in all of them. Since they 
do not have independent existence, they cannot 
be perceived separately as objects of knowledge. 
The cause alone is real; the effect is imagined 
on the cause. When the primal cause is known, 
there remains no other knowable entity, “yaj- 
jnatva neha bhiyonyaj jhatavyam avasisyate; 
knowing which there remains nothing further 
to be known here’ (Gita 7.2). 

We visualise this universe in an infinite num- 
ber of imagined ways and remain engrossed in 
them, whereas the person of wisdom sees that 
all this gets reduced to just one Existence. Will 
all these imaginations get destroyed and become 
one when that Existence is known? It does not 
mean so. Suppose on a rope we imagine a snake, 
a stick, a crack in the floor, a streak of water, or 
any other thing; once the rope is known, there 
is no need of knowing all these imagined ob- 
jects. These objects do not have a separate ex- 
istence apart from the rope. With the help of 
this philosophical reasoning, it can be affirmed 
that the thing to be known is the one cause, as 
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all the infinite effects do not have any existence. 
All these effects have only words for support, 
are non-eternal, and do not have existence apart 
from the cause; hence, they are unreal. Thus, by 
knowing the source of all entities, the cause, we 
come to know everything. 

How this effect, called the universe, has 
emerged from that cause is being stated here: 


agian: Gd Ted 4 AAMT 
Gaara: Farad | 


FM Aa: FOAMS 
ATAMSATCATAS FAT Mt 2.2.9 Ul 


Yathornanabhib srjate grhnate ca yatha 
prthivyamosadhayah sambhavanti; 
Yatha satah purusatkesalomani 
tatha ksaratsambhavatiha visvam. (1.1.7) 


(How Brahman can be the origin of creation is 
being stated here.) Urnanabhih, spider; yath, as; 
srjate, produces; gribnate ca, and makes it one with 
itself, withdraws; prithivyam, on the earth; yatha, 
as (inseparably); osadhayah, cereals like paddy, 
barley, and others; sambhavati, grow; satah, liv- 
ing; purusat, from the body of a human being; 
yatha, as (a different species, that is, inanimate); 
kesa-lomani, hairs in the head and body (come 
out); tatha, in the same manner; aksarat, from 
Brahman; zha, in this sphere of transmigration; 
visvam, the entire universe; sambhavati, emerges. 

Like a web is produced from a spider’s body 
and again is withdrawn it into itself, or as herbs 
grow on earth, [or] as hairs grow in the head and 
body of a living human, in the same manner, 
from Akshara the entire universe emerges. 

With these examples it has been shown that 
the universe is not produced from a mixture of 
any other material, but out of Akshara Purusha 
alone. It is like a spider that casts the web with- 
out the help of any material external to it, but by 
drawing the thread from within itself. 

(Continued on page 745) 
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NOTES AND COMMENTS 
India on the Moon: 
Heralding A New Age 


r | The whole of India was tense around 6 pm 
on 23 August 2023, when the moon lander 
named Vikram was to land on the surface 

of the moon in the crucial stage of the Chan- 
drayan—3 project of the Indian Space Research 
Organization (ISRO). After a few minutes, 
Vikram landed on the moon successfully bring- 
ing cheer and joy not only to hundreds of sci- 
entists, engineers, and other personnel involved 
in this Mission, but also to 1.25 billion Indians 
residing in India and another thousands living 
across the globe. It was a momentous occasion 
when ‘India walked on the moon’ heralding a new 
age of spectacular scientific achievement of the 
highly gifted Indian space scientists. 

India has always been on the forefront of sci- 
entific research even from ancient times. Aryab- 
hata, Brahmagupta, Varahamihira, Bhaskara, and 
others spearheaded the study of astronomy even 
when the Western civilisation was in its nascent 
phase. In the modern period, Indian astronomers 
like M K Vainu Bappu, Subramanyam Chan- 
drashekhar, Jayanth Narlikar, and others have 
distinguished themselves for their immense con- 
tribution. This proves that the Indian mind, from 
the very beginning of history, was logically and 
rationally inclined and Indians were at the fore- 
front of scientific research even in ancient times. 

The Chandrayan-3 Mission has opened a vista 
of new opportunities for India in the coming 
decades in the scientific and technological fields. 
As the Prime Minister of India pointed out, sci- 
entific advancement brought out by this great 
achievement is for the welfare of the whole world 
and it resonates with the ancient global motto 
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of India, vasudhaiva kutumbakam—the whole 
world is one family. Chandrayan-3 is a great testi- 
mony to the fact that India is firmly rooted in its 
spiritual roots and yet, is a modern nation with 
a scientific temperament and proclivity towards 
cutting ege technological innovations. 

Swami Vivekananda always cherished the 
hope that India, as in the past, would make great 
strides in the scientific field. It is he, who gave 
the idea of starting an organisation dedicated 
to scientific research to Jamsetji Tata, who made 
it a reality in the form of Indian Institute of Sci- 
ence, Bangalore. Swamiji also interacted with 
some of the great scientific minds like Nicho- 
las Tesla and exchanged his intuitive knowledge 
about physical sciences. Ramakrishna Mission 
also, from its inception, has been promoting the 
study of science along with traditional know- 
ledge and shaped several bright students into 
talented scientists. It is a proud moment for the 
Ramakrishna Mission that four of the former 
students of the Ramakrishna Mission are directly 
involved in the Chandrayan-3 Space Mission. 

Prabuddha Bharata, the official organ of 
the Ramakrishna Mission, heartily congratu- 
lates the whole team of scientists who, through 
their relentless hard work and patriotic fer- 
vour dedicated themselves heart and soul to 
Chandrayan-3 project that made every Indian 
feel immensely proud of this great nation and 
its brilliant scientific fraternity. We have no 
doubt that this pathbreaking success will be re- 
peated many a time in the future to take India 
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to a glorious future and prosperity. roe 


742 


46 Ramakrishna Mission — 125 Years 


The Early Meetings of the 
Ramakrishna Mission 


The Minutes of Meetings compiled by Swami Chetanananda 


Bengali portions translated by Swami Videhatmananda 


(Continued from the previous issue) 


Seventeenth Meeting: 
Sunday, 15 August 1897 


President: Swami Brahmananda 
Reader: Sarat Chandra Chakravarty 
Subject: Shvetashvatara Upanishad 


HE SHVETASHVATARA UPANISHAD be- 

longs to the Yajurveda. Most of the Yajur- 

veda is written in prose. It is divided into 

two parts—Krishna [black] and Shukla [white]. 

The Madhyandin branch of Shukla-Yajurveda 

has been prevalent in Mithila area [of Bihar] 

since the time of philosopher-king Janaka. And 

it is said that Krishna-Yajurveda was prevalent 
among areas ruled by Kuru—Pandavas. 

Western scholars consider it to be of [com- 
paratively] modern origin. Their assumption 
of modernity is based on the mention of Shiva, 
Brahma, Rudra, etc., and devotion to God, in 
its text. In any case, we find a beautiful discus- 
sion on the concept of Brahman (Supreme 
Reality) in it. 

In the 4th Chapter of Shvetashvatara Upa- 
nishad following are described—The glory of 
Brahma-Tattva and Brahma-Shakti, the cre- 
ation of the universe by Brahma-Shakti, how by 
knowing Prakriti one can be liberated from its 
temptation (Prakrtivada of Sankhya), unity of 
individual self with universal Self, and the way 
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to attain this unity through Yoga, knowledge, 
contemplation, and prayer to Brahman. 


Speaker: Girish Chandra Ghosh 
Subject: Attributions of God 


Before the advent of Sri Ramakrishna, the re- 
ligious life of Bengal was very narrow. There was 
utter darkness in the arena of Religion. By stud- 
ying historical texts, we know that those who 
were pioneers in receiving an English education 
adopted it as a means to earn their livelihood. 
Gradually, they began to pay special attention 
to these studies. In this new light, they believed 
that everything related to the English people was 
noble and started imitating them. 

To them, everything of their own appeared 
to be hateful. In their eyes, (most) traditional 
Brahmins appeared to be deceitful. (They were 
wrongly accused) that without taking the bath, 
they claimed to have been purified; instead of 
marking their forehead with holy mark with 
Ganges-clay, they use it mixed with any other 
clay; they were deceiving people by performing 
just external rituals; they were poaching others’ 
livelihoods; Gurus—whether Shakta or Vaish- 
nava—at the time of annual visit to houses of 
disciples, will come to get over their own prob- 
lems; while giving religious sermons, they will 
raise worldly topics, and earn what was due 


Prabuddha Bharata October 2023 


‘The Early Meetings of the Ramakrishna Mission 4] 


for them. Although there were also great souls 
among them, their numbers were few. 

Seeing that Western material science is going 
contrary to Christian theology, those Bengalis 
who were acquainted with that science believed 
that the Vedas and Puranas could also be refuted 
and proved to be non-acceptable. They believed 
that whatever Western philosophy asserted was 
true, and only direct proof was considered valid. 
They insisted that if God could be proven like 
chemicals, then and only then would He be ac- 
ceptable; otherwise not. 

Once I said to Sri Ramakrishna, ‘Show me 
something [a spiritual vision]. He replied, ‘Do 
not desire to see that, it won’t instil faith in Him’ 
Later, I understood that even if I saw someone 
holding a mountain in his hand, maybe after- 
wards I would feel that it was just an act of jug- 
glery and not reality. 

Herbert Spencer said that God cannot be 
known, and His existence cannot be proven. If 
a clock were conscious, it would claim, “God is 
endowed with hands like mine’ and it will be a 
lie. But I say if the clock says “God is an indica- 
tor of time like me’ it won’t be that much wrong. 
It strengthens the reasoning. When he (Her- 
bert Spencer) declared God to be false, it was 
widely accepted. Furthermore, Western science 
also demonstrated that consciousness cannot 
originate from matter; only consciousness can 
beget consciousness. English-educated folks em- 
braced all these ideas. At one point of reasoning, 
someone remarked, ‘John Stuart Mill has proved 
that there is no God, therefore I cannot believe 
in Him? Another person responded: “That is 
true, but later on Mill admitted that God is ex- 
istent. The first person then said: ‘In that case, I 
will accept it. 

True lovers of God were in deep confusion. 
The Brahma-samajis claimed that all scriptures 
were superstitious. Christians asserted that 


Prabuddha Bharata October 2023 


non-believers in Jesus would suffer eternal dam- 
nation. Vaishnavites proclaimed that those who 
did not believe in Krishna and utter the name 
of Kali would go to hell. The Shaktas asserted 
that without the worship of Kali liberation was 
unattainable. Even among Shaktas and Vaish- 
navas, there were different schools of thought. 
Observing all of this, an ordinary person might 
conclude that realising God in this lifetime was 
an impossibility. 

At that very juncture, Sri Ramakrishna ap- 
peared on the scene. Unbelieving atheists 
flocked to him. He lovingly fed them with sweet- 
meatballs and talked about God. In his presence, 
there couldn’t be any reasoning about the exist- 
ence of God. Everyone felt that God was un- 
deniably real. People found that Thakur (Sri 
Ramakrishna) did not seek wealth, as he was 
the embodiment of holiness and his ideology 
was very much liberal. He used to say that all re- 
ligions were true, and individuals should follow 
the deity of their choice. Whoever saw him ina 
state of trance understood the undeniable reality 
of God’s existence. There was no question of any 
argumentation in his presence. 

In the past, I used to defend the existence 
of God through reasoning during the day, only 
to refute it all at night and become an atheist. 
But now, every argument I present to support 
my atheism ultimately indicates the existence of 
God. I cannot remain an atheist anymore. I used 
to consider the belief in God to be a symptom of 
a weak mind. After acquainting with Sri Rama- 
krishna, I understood the power of faith. After 
seeing him, all my doubts vanished. He told me, 
‘Do whatever you have thought of doing’ 

By listening to Sri Ramakrishna’s words, all 
atheism and reasoning turned into belief. He is 
a giver of faith. In order to see the sun, you need 
not have to put on a torchlight. The manifest- 
ation of faith cannot be explained. God can’t be 
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known through reasoning. One must approach 
a person who has realised Him. Then, thoughts 
of God will surely arise. If not, at other times, 
memory of the God will be awakened at times 
of sorrow and death. If one wants to know God, 
there is no other way than to go towards Him. 

Where can I find such a person? If someone 
is genuinely eager to know God, He Himself 
will bring such a person. Sri Ramakrishna says, 
‘He will surely find. We are full of ego; but to 
know God, one will have to be humble. Who 
else can be Guru? All people are deluded. But 
this arrogance would be crushed in Sri Ram- 
akrishna’s presence. He used to bow down to 
everyone with folded hands. Getting refuge in 
Guru is the only way to know God. In whatever 
way you try to be an atheist, by his grace, every- 
thing will turn into faith. 

Question: In what sense did Sri Ramakrishna 
use these words, ‘Bhaver Ghare Churi | Theft in 
the home of thoughts]? 

Answer: Those who think that what they 
have understood by his words alone is true, are 
totally blinded by delusion. What I understood 
was this: To call on God according to the feelings 
of one’s heart. Thakur asked Swami Yogananda, 


‘Hey, what do you think of 
me?’ He replied, “Neither a 
householder nor a monk’ 
At this, Sri Ramakrishna 
was very pleased and said: 


le 
le 


>. 


“You said such a big thing!’ 

Question: Why do 

you think of him as an 
incarnation? 

i Answer: I would be 

upset if God is of any other 

{ kind. I went to him from 

the house of a despised 

| prostitute, and he gave me 

a seat. From Dakshineswar, 

on _ | he brought sweetmeats for 

. me to my sinful theatre- 

house. Such a love I have 

not found anywhere. To 

me, he is God himself and 


incarnation himself. His one sentence has trans- 


Swami Yogananda 


formed my life. Whenever a doubt arises in my 
mind, the memory of these words doesn’t allow 
the doubt to persist. It is not difficult to accept 
him, love him, and worship him, but it is difficult 
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to forget him. oe 


(Continued from page 741) 


The example of herbs is particularly used 
here to indicate the impermanence [of cre- 
ation]. Those herbs that die after yielding fruits 
just once are called osadhi. Herbs grow out of 
the earth and go back to it. The entire universe 
emerges from Akshara and merges into It. From 
the body ofa living person, grow the hairs of the 
head and the body. The reason for mentioning 
‘living’ is that hairs do not grow in the head and 
body of a dead person; here the person is living, 
whereas the hairs on the head and body are of 
opposite nature [inanimate objects]. Just as all 
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these things are produced without the help of 
any efficient cause other than itself, in a similar 
manner, this universe has emerged from Akshara 
Purusha. The entire universe does not emerge all 
at once; there is a definite order for the creation, 

oe 


which is stated in the next verse. as 
(To be continued) 


hou art my mother, Thou art my father, Thou 

| my friend, Thou art my comrade, Thou art 

my knowledge, Thou art my wealth, Thou art my 
all-in-all, O God of gods. 

Prapanna Gita, 28 
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PRABUDDHA BHARATA — 125 YEARS AGO 


Glimpses from the Glorious Past 


The Coming Man 


(From October 1898 issue) 


¢ HENEVER THERE IS A subsidence 
of spirituality and ascendency of ma- 
terialism, I produce myself} says the 


Lord in the Gita. The process is thus described 
in the Puranas: When on earth the burden of 
materialistic thought becomes too heavy, the 
presiding deities of the Law of Karma, Brahma, 
Indra, &c., repair to the banks of the Milk 
Ocean, in the waters of which resides the Great 
Narayana unmanifest, and sing hymns in his 
praise and pray to him that he may come down 
once more and set matters right on the earth. 
Their prayer, perhaps combined with also that 
of the world, has the effect of making Narayana 
assume a form and incarnate on the earth to re- 
store the broken harmony once again. 

By a law of Psychological Science, the signifi- 
cance of which has just begun to be fully investi- 
gated and recognised in the West, each man more 
or less, and particularly a great man, is the prod- 
uct of the thoughts and aspirations of his time. 
The great reformer or the great educator, whether 
of individuals, or of societies, is called forth into 
existence by an intense desire in the collective 
mind of the particular section of humanity where 
his work lies. A wave of yearning for a new state 
of things (probably mostly subconscious) rises in 
the general mind and the result is the creation of 
an instrument, who gives a definite shape to the 
want and paves the way for its fulfilment. 

In Eastern Psychology which holds the 
theory of reincarnation as an axiomatic truth, 
a fuller detail of this process is obtained. It is 
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stated that like rain drops affected by the atmo- 
spheric dust on their downward course, highly 
developed souls ready to reincarnate are magne- 
tised by the current of thought then prevailing 
in the psychic atmosphere, and so imbibe the 
tendencies of thought and work—take in the 
seeds—which develop and grow with the growth 
of his body and life on the earth. The more un- 
selfish and spotless the mental condition of the 
reincarnating unit, the more impressed is it by 
the reigning thought in the collective mind and 
the more perfect and enduring are the effects of 
works done by it. It is needless to point out that 
this colouring and impression would become 
still more strong if an affinity existed between 
the collective and individual mental conditions, 
which however is not unoften the case. 

It is further held that not only individuals 
bound for reincarnation are thus affected and 
ingrained with duties and made naturally fitted 
and adapted to them, but souls who have gone 
beyond the chain of reincarnation, but not yet 
reduced to their own essential stuff fully and 
completely, are sometimes brought down on the 
earth, by this same will of collective humanity. 
These are the great world-movers, and are re- 
garded as the saviours of mankind. 

There is a third theory still, which holds that 
the greatest of these avatars or incarnations of 
God, as they are called, are not incarnations of 
mere perfected men, but of the omnipresent 
Divinity itself, which, being furnished with a 
psychic body in the sheath of desires of the col- 
lective mind, is naturally reflected in that body, 
which produces a new ego and an incarnating 
agent to the world. 

—Swami Swarupananda 
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The Torchbearers of Swami Vivekananda 


Rajarshi Bhaskara Sethupathi 


Swami Dakshajananda 


(Continued from the August issue) 


§--) 


Bhaskara Sethupathi and Dinakara Sethupathi in casual dress with their children 


The Raja at a Crossroads 
HIS EPISODE ON THE RAJA unearths 
the mystery surrounding his about-turn to 
Swamiji. Swamiji met the Raja at Madurai 
for the first time at the beginning of January 
1893. The Raja responded positively to Swamiji, 
reversed his own travel plan to the parliament, 
and urged Swamiji to take that task immediately. 
By the next month, the Raja surprisingly turned 
down his offer with stinging remarks. During 
the intervening period, all the hell broke loose 
in the inner chambers of the Ramnad Palace! 

What was that? 

First, we gain a clearer insight into a few un- 
known facts from the conversations of Swami 
Shivananda, which were published in the De- 
cember 1934 edition of Udbodhan. A native 
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newspaper editor cautioned the Raja about 
Swamiji. Those were the pre-freedom days when 
Bengal was synonymously mistaken for revolu- 
tionary activities against the British rulers. Har- 
bouring the misconception, that editor told the 
Raja that if the learned Bengali Swami would 
have a hidden agenda and would preach polit- 
ical propaganda in America, then back home, the 
British would take the Raja to task for being the 
Swamiji’s sponsor! If this forewarning rattled the 
Raja, what transpired next nearly paralysed him. 

Next, on the brighter note, Bhaskara Sethu- 
pathi’s benevolence earned him the grand appella- 
tion of being a Kaliyuga Karna from his subjects. 
On the darker note, as we have seen earlier, ‘his 
unbridled philanthropy together with the practice 
of supporting/employing individuals with dubious 
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credentials as a part of the paraphernalia of the Za- 
mindari, which he failed to dispense with, put an 
enormous drain on the Zamin’s finances.’ Jackals 
and vultures loiter near the lions to feast upon the 
remains. Fake folks rub shoulders with the rich to 
devour their riches. Bhaskara Sethupathi’s ‘unbri- 
dled philanthropy’ was a heartburn to some of his 
courtiers. They grasped that his funding extrava- 
ganza would leave nothing for them to squander 
over. These cunning courtiers voiced their ‘con- 
cern to entice Dinakara Sethupathi, the younger 
brother of Bhaskara Sethupathi. And, unfortu- 
nately, Dinakara Sethupathi fell for their trap and 
filed a lawsuit against Bhaskara Sethupathi for the 
division of property in the Madurai High Court. 
The financial situation of the Ramnad estate 
was a cause of worry at that moment. But Dina- 
kara Sethupathi’s siding with his detractors was a 
personal and massive blow to the Raja. His fool's 
paradise came crashing down and his mind was ina 
mess with utter shock and disbelief at the behaviour 
of the hitherto affectionate brother. On 18 January 
1893, shortly after Swamiji left Madurai, this case 
was dismissed by the court in favour of Bhaskara 
Sethupathi, ruling that the property could not 
be subject to division. This treachery did not ter- 
minate there but a revision appeal was filed in the 
Madras High Court, and when that was also dis- 
missed later on 5 September 1893, another appeal 
was submitted to the court of London! These vic- 
torious legal battles did not elate the Raja; rather he 
was wounded to the heart at the ugly turn of events. 
Finally, the Raja managed to bring his sibling 
to the negotiating table. A portion of land and 
funds were allocated to Dinakara Sethupathi, 
and thus the matter was amicably settled out of 
court. Later, Bhaskara Sethupathi won over his 
brother’s heart as well with his one-to-one talk 
and affectionate care, thrashing out the differ- 
ences between them. As we will witness in due 
course, this Dinakara Sethupathi was the one 
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Raja Bhaskara Sethupathi 


who read out the welcome address to Swamiji 
on his return from the West in 1897!” 

Coming back to Swamiji’s sponsorship, apart 
from the editor’s unwarranted warning, this dis- 
pute with his blood bonds over the property 
could have been a major motive behind Bhas- 
kara Sethupathi’s backing out in early 1893. The 
smouldering volcano erupted due to Bhaskara 
Sethupathi’s parched-up finances. Naturally, he 
was forced to be close-fisted and over-cautious 
thereafter. A cornered person fights fiercely 
against everything that he comes across and 
views everything with a needle of suspicion. 

As seen before, Raja’s acquaintance with Swamiji 
was short but Swamiji’s stature attracted him. 
Though the Raja was a large-hearted person, he was 
an orthodox Shaivite. Swamiji’s Advaitic stand was 
unpopular among Raja’s courtiers, referred to in his 
life as follows: “When the Swami had been at the 
palace of the Raja of Ramnad, the discussion had 
taken a similar turn. Someone had ridiculed the 
assertion that it was possible for a human being to 
see Brahman, the Unknown. Roused at once, the 


Swami had exclaimed, “I have seen the Unknown!” 
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Therefore, these courtiers also could have 
joined the chorus and, intentionally ill-advised the 
Raja. Moreover, to figure out this issue, we have 
to remember that Raja of Ramnad was hardly 25 
years old and was an immature young man when 
he met Swamiji! He was brought up by the Court 
of Wards during his childhood and was devoid 
of independent thinking. Scrutinising his farce 
administrative records, we can surely conclude 
that his overt enthusiasm for charity and reform 
made him incompetent in his office. The Raja had 
a noble heart, but was prone to vacillation due to 
the circumstances that engulfed him. 

Let this unnerving incident be forgotten and 
buried deep as the Raja righted his wrong move 
afterwards, bringing satisfaction to one and 
all, given the critical juncture at which the Raja 
stood. Otherwise, the black mark would have 


(Continued from page 720) 

After the puja, a sumptuous prasad lunch was 
given to all attendees. During the afternoon ses- 
sion, reminiscences of the nuns were given by nuns 
and devotees. The afternoon program was inter- 
spersed with devotional singing, alternately led by 
Pravrajika Dayaprana and Vrajaprana, so that all 
could participate. As the day began to move to- 
wards evening, Swami Sarvadevananda concluded 
the program by reminding everyone of the highest 
goal of life—the realisation of God. His message 
reminded everyone how fortunate we all are, to 
have come into the orbit of Sri Ramakrishna, Sri 
Sarada Devi, and Swami Vivekananda’s grace. May 
we all continue to be inspired by that message! 

Since the convent’s inception 75 years ago, 
young women have consistently come, inspired 
by the ideals of the Ramakrishna Order— 
realisation of God and service to the world. 

Time and space prevent me from writing 
about the many nuns who have graced, and 
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remained unerasable on the sands of time. After 
this unpleasant and unfortunate chapter, true to 
the Sethupathi’s glorious and immemorial heri- 
tage, Raja Bhaskara Sethupathi and his successors 
down to our present times, have niched a singular 
place in the pages of history through their timely 
and constant contribution to the cause of Swami 
Vivekananda and the Ramakrishna Mission. O& 


(To be continued) 
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continue to grace Sarada Convent for the past 
75 years. The Convent has nurtured nuns with 
a wide variety of aptitudes and skills with a 
wild variety of personalities, temperaments and 
attitudes. Yet, all of us have been united in the 
ideal of spiritual realisation and service, the twin 
ideals that Swamiji bestowed upon us. With the 
passage of time, we can see more and more how 
everything was guided by the Lord’s hand. More 
than ever, we see that Sarada Convent came 
about because of pure divine grace. We have been 
blessed beyond measure in this life, and we pray 
that others will find inspiration in this amazing 
miracle that Thakur [Sri Ramakrishna], Mother, 
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and Swamiji have given us. feNe 
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Sri Ramakrishna in Global Perspective 


A Few Takeaways from Sri Ramakrishna’s Biographies 


Dr Ruchira Mitra 


(Continued from the previous issue) 


Lex Hixon’s Great Swan: Meetings with 
Ramakrishna (1992) pub. Shambala, 
London and also Larson Publications, 
New York. 


nother outstanding book on Sri Rama- 
Ari is Lex Hixon’s Great Swan. 

Hixon famously proclaimed: ‘Rama- 
krishna is not a quaint person from an ancient 
culture, representing a particular religious back- 
ground, but an Einstein of the planetary civi- 
lisation of the near future. [Hixon xvi] Thus 
although the atmosphere that surrounds the sage 
is intensely Indian, completely non-European, this 
book shows how Sri Ramakrishna provided ‘the 


master-key that opens all cultures and hearts’ [viii] 
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This unique book is a daring and exciting 
departure from rule-book biographies. It is a 
first-person dramatised literary doorway into 
1gth century India. The author combines a devo- 
tee’s pious, reverential regard for his subject with 
a desire to place him in a wider stream of religious 
thought. About his book, Hixon asserts: “Twenty- 
five years of personal meditation on Ramakrishna 
Paramahamsa has given me the insight and cour- 
age to write this book’ [xv] A note on the strange 
title becomes necessary here. Sri Ramakrishna 
was known as ‘Paramahamsa which is translated 
as ‘Great Swan’ referring to the swan of Hindu 
folklore which, like a great soul, can separate the 
milk (which exemplifies the sacred) from a mix- 
ture of milk and water (worldly life). 

Its content is firmly grounded in published 
eyewitness accounts, the Gospel of Ramakrishna 
and Ramakrishna as We Saw Him. Hixon can- 
didly confesses: “This book is not invention, but 
simply the original diamond, placed in a new 
linguistic setting for the global civilisation of the 
21century. [viii] Therefore, this book instead of 
adding any new dimension to Sri Ramakrishna, 
just celebrates his life and work. 

Hixon’s elegantly sophisticated style directly 
immerses the readers in roth century India. It 
enables the readers to experience first-hand Sri 
Ramakrishna’s power, playfulness, and spiritual 
intensity. Hixon successfully re-creates the ex- 
perience of observing a man who has attained 
the goal of spiritual evolution. To do this, he 
draws on numerous eyewitness accounts of the 
sage, smoothly blending them into the voice of 
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a disciple who observes his ‘Master’ lecturing, 
conversing, playing, singing, dancing, and slip- 
ping into profound mystical ecstasies. Sri Rama- 
krishna’s sanctity and wisdom, as well as the 
devotion of his disciples, shine through Hixon’s 
narrative. Hixon takes on the formidable task 
of trying to anticipate questions, thoughts and 
feelings that a reader may have on spiritual de- 
velopment, God-realisation, and makes it a part 
of the encounters of Sri Ramakrishna. 

Hixon’s work is remarkable for provid- 
ing scenes that feel authentic but are pure fan- 
tasy. He includes an imaginary direct meeting 
between Sri Ramakrishna and his wife, Sri 
Sarada Devi, the Holy Mother. [Ch 14: Meet- 
ing Mother Sarada Devi: ‘Where there is Shiva/ 
There is Shakti’] This is quite unique in the 
Ramakrishna literature, as nowhere else has such 
a meeting been recorded. In the lengthy con- 
cluding chapter [“Divine Communion’], Hixon 
attempts to engage the reader with an imaginary 
scene at Dakshineswar, drawing on materials be- 
yond the scope of the Gospel or the Great Mas- 
ter. He fantasises: “This is the timeless play, the 
divine theatre of Dakshineswar, incomparably 
more real than these gardens, temples and per- 
sons as they reflect in the insubstantial mirror 
of space and time. I am with the Paramahamsa 
in the realm-less realm of his Samadhi. I am sur- 
rounded by Ramakrishna loka, his Pure Land. 
[250] This section is captivating as it makes Sri 
Ramakrishna more approachable, but it is debat- 
able whether it is right to include such fantasy in 
a work that is purportedly a biography. 

There are also numerous inspired expositions 
of religious principles and practices by Sri Rama- 
krishna, making this account of great interest to 
those who are spiritually inclined. Hixon has 
brilliantly succeeded in this task. 

The Great Swan has exerted a significant in- 
fluence on Western readers due to its American 
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linguistic style, which allows them to identify 
with the text. As a work of literature, it holds im- 
mense value and is acclaimed as a timeless clas- 
sic. It also introduces a new type of biographical 
work with its innovative approach of presenting 
a spiritual character in dramatic form. It may 
pave the way for a new pattern in biography writ- 
ing. The relevance of this book becomes evident 
in these aspects. 


Hans Torwesten’s Ramakrishna and 
Christ or the Paradox of the Incarnation 
(1999) Tr. John Philips. RMIC, Calcutta. 


The biographies written by foreign biographers 
ignited a healthy interest in Sri Ramakrishna 
among other foreign writers. Ramakrishna and 
Christ (or) The Paradox of the Incarnation by 
Hans Torwesten is one such book in German, 
which has been translated into English by John 
Philips. 

This book is a comparative study and analysis 
of the incarnation as manifested in Jesus Christ 
and Sri Ramakrishna. The author, who possesses 
practical experience of religious life in India and 
Europe, is well-positioned to compare both these 
prophets. While Hinduism and Christianity 
both accept the doctrine of divine incarnation, 
they differ significantly in their understandings 
and interpretations. This book fearlessly ad- 
dresses this issue and provides a sympathetic and 
profound comparative analysis of the two views. 

Ever since Sri Ramakrishna had the unique 
spiritual experience in which he and Christ em- 
braced each other and Christ merged into him, 
numerous studies on the two figures have been 
published. Romain Rolland conducted a study 
on Sri Ramakrishna, considering him as ‘the 
younger brother of our Christ’, This prompted 
European Christian scholars to study Sri Rama- 
krishna. This book relates this incident in every 
detail (in p 75-76). 
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The author clearly states the purpose of his 
study: ‘My task in this book is to work out what 
I see in Ramakrishna. Such a task scarcely needs 
any justification, because although the phe- 
nomenon of Ramakrishna has always been ap- 
proached with a certain warmth of feeling and 
sympathy, the number of serious studies on him 
is far from adequate. It almost seems as though 
a serious encounter with him has been avoided, 
because in some way he is too close to us Chris- 
tians. Either he is put out of harm’s way by re- 
garding him as a simple village saint; or else he 
is pigeon-holed as an ‘Indian sage” (xi) 

It seems that the two worlds collide, which, in 
spite of the many things they hold in common, 
come from quite different origins. This book 
deals with both of them: with the things that 
unite them and with the things that divide them. 

The author concludes this study by listing 
briefly (217-218) the most important points on 
which Sri Ramakrishna compels the Christians 
to think again: 

1. The uniqueness of the divine incarnation is 
called into question, but the fact of the incarna- 
tion, at least for believers, is once again strongly 
reinforced by Sri Ramakrishna. 

2. Religions are regarded by Sri Ramakrishna 
not so much as institutions in which men live 
and wait for a kind fate after death, but as living 
paths of salvation which lead to union with the 
divine—even in this life. 

3. Since the appearance of Ramakrishna, the 
sharp distinction between natural and revealed 
religions has been found to be artificial. If we be- 
lieve that Jesus heard everything from his Father 
and transmitted it to us, we must also accept that 
Sri Ramakrishna said nothing he had not heard 
from his Divine Mother. 

4. The distinction between the personal and 
the impersonal God also shows itself to be ques- 
tionable, since Sri Ramakrishna declared that 
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both are only two aspects of the same reality. Sri 
Ramakrishna would have understood both Pas- 
cal and Spinoza, because he transcended these 
opposites. He also understood how to unite the 
Bhakti and Jnana aspects. One must almost ask: 
What did he vot unite within himself? 

5. By worshipping God as Mother, Sri 
Ramakrishna also compels us to think about 
whether the male element in Christianity is not 
over-stressed. 

6. For this reason, the term ‘pantheism’ also 
must be reconsidered. Sri Ramakrishna often 
warned against false pantheism; he said one 
must not cry out that everything is God when 
one is on the first rung of the ladder, but one 
must first climb to the roof of transcendence; 
he also complained that everyone would praise 
the beauty of the garden, but no one bothers 
to see the owner of the garden. That it was pos- 
sible however for Sri Ramakrishna, in spite of 
this deep theistic piety, which tolerated no petty, 
vague pantheism and no substitute gods. 

The list of syntheses could be extended 
ad infinitum, because Sri Ramakrishna was a 
unique walking synthesis. One can therefore 
see in him above all other things the Pleroma, 
the absolute fullness, to which nothing can 
really be added. But if one looked for a spe- 
cially outstanding quality in him, perhaps it 
would be Ananda, the divine joy. And in this 
message of joy his spirit is united with Christ: 
“What is the use of counting the number of 
trees in the garden, their branches and leaves? 
You have come into the garden to eat mangoes. 
Then eat mangoes!’ 

Thus, Torwesten concludes his biog- 
raphy of Sri Ramakrishna by listing the prom- 
inent principles of his teachings and quoting 
Sri Ramakrishna, endearing himself to the 
Master’s admirers. oN 

(To be continued) 
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REVIEWS 


For review in PRABUDDHA BHARATA, 


publishers need to send two copies of their latest publications 


Historical Evolution 
of India 


HISTORICAL 


) EVOLUTION 


OF INDIA 


Ramakrishna Mission Institute 
of Culture, Golpark, Kolkata. 


2.022. $300. 256 pp. HB. 


[* book entitled Histor- 
ical Evolution of India is 
the outcome of a National 
Seminar organised by Rama- 
krishna Mission Institute of Culture (RMIC), 
Kolkata, in collaboration with the Science and 
Heritage Initiative (Sandhi) of IIT, Kharagpur. 
The book published by RMIC contains a ben- 
edictory letter from Swami Prabhananda, who 
was a vice president of the Ramakrishna Math 
and Ramakrishna Mission, a welcome address of 
Swami Suparnananda, Secretary, RMIC, and the 
keynote address of Swami Bhajanananda, another 
vice president of the Order, along with nine re- 
search papers from distinguished scholars. Some 
papers by IIT scholars have already been pub- 
lished elsewhere. The book is a welcome compen- 
dium of writings about the historical evolution 
of India. 

The erudite monk-scholar Swami Bhajanana- 
nda, in his keynote address, traces the evolution of 
Indian history from three perspectives—political, 
cultural, and spiritual. He assesses Political India, 
as limited by territorial boundaries, starting from 
Magadhan imperialism to the post-independence 
period. In its long history, India faced innumer- 
able challenges. Cultural India is not limited by 
geographical boundaries. It is full of diversities. It 
has four basic characteristics—spiritual orienta- 
tion, the idea of unity in diversity, the conception of 
Time as infinite and the peculiar ethos of the people 
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harbouring defects like social inequality and injustice. 
Swami Bhajanananda divides Cultural India into 
five phases and discusses at length Spiritual India 
which was seriously challenged by Western cul- 
ture. The concept of “Three Indias’ emerged during 
the British period, with Political India, Cultural 
India, and Spiritual India becoming distinct en- 
tities. The Western threat was boldly combated 
by, among others, Swami Vivekananda. It was he 
who ignited national consciousness, yet Swami 
Bhajanananda laments that Swamiji’s remarkable 
contributions have not been properly studied even 
today. Even after Independence, Political India 
has remained disconnected from the other two 
dimensions. Swami Bhajanananda analyses the 
historical evolution in the context of these ‘three 
Indias. Unlike others, it is only in the Hindu sys- 
tem of thought that we get rational ideas on body, 
mind, and soul (Atman). He emphasises the point 
that India has evolved not in isolation, but in asso- 
ciation with other world cultures. Swami Viveka- 
nanda not only created ‘national consciousness’, 
but also aptly stressed that the core of Indian cul- 
ture is spirituality, and that India has a global mis- 
sion to give spiritual treasures to others. 

Sri Sraddhalu Ranade, an eminent scholar-or- 
ator of Sri Aurobindo Ashram, Pondicherry, has 
brilliantly discussed the “Evolution of the Concept 
of God as Mother’ from the early times. God’s 
power of knowledge unfolding endlessly into 
multiple manifestations is 4dya-Shakti or the Di- 
vine Mother who shapes us and helps us grow 
in consciousness towards God. To realise this 
God-consciousness, sadhana with total self-sur- 
render is absolutely necessary. Ranade identifies 
this concept of surrender to the Divine Mother in 
Bankim’s Vande-Mataram. He mentions Sri Au- 
robindo’s comment that the Gita gives exagger- 
ated importance to the Lord and the Tantras to 
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the Shakti, emphasising the need for their inte- 
gration. It was Sri Ramakrishna who highlighted 
both as necessary for integral yoga. Sri Aurobindo 
himself also believed in integral yoga. Ranade 
cites a passage from Savitri and ends his paper 
with the deeper import of Rasalila. 

Prof. Radharaman Chakrabarti, former Vice 
Chancellor of Netaji Subhas Open University 
and currently attached to Ramakrishna Mission 
Institute of Culture, has analysed ‘Evolution of 
India’ from three perspectives—as a country, as 
a civilisation, and as an abstraction. The cultural 
evolution from the Vedic period involves an inter- 
cultural interface resulting in a composite culture 
which is deeply rooted in the principles of human 
excellence, which largely protected Indian civili- 
sation through the ages. There were challenges, 
and even after 1947, challenges are coming from 
radical intellectuals, fundamentalists, and other 
groups. Chakrabarti concludes that India is still 
‘a nation in the making’. 

Prof. Joy Sen of IIT, Kharagpur, in his well- 
researched paper on ‘Historical Evolution of India’ 
points out the necessity for a comprehensive as- 
sessment on the subject. Tracing seven historic 
phases, Prof. Sen argues that India has contributed 
to varied spheres of which the spiritual field is the 
highest. India is the ‘Speaking Tree’, a term used 
by Richard Lennoy. This tree of Indian spiritu- 
alism, having both forward and backward linkages, 
shapes India’s historical evolution. Sen concludes 
with Rabindranath Tagore’s comment that Indians 
believe in a spiritual world—not as anything sep- 
arate from this world, but as its innermost truth. 

Prof. Durga Basu has beautifully discussed the 
“Worship of Shakti’ as an inherent concept in In- 
dian culture. Indian mythology has created a vast 
panorama of images depicting Devi or Shakti, and 
they have been given iconographic representa- 
tions which have been dwelt with in detail by Prof. 
Basu. In the process, she analyses both the ter- 
rific form of the Devii.e., Mahisasuramardini and 
Chamunda, and the peaceful form i.e., Parvati 
and Lalita. This cult is growing since the Indus 
period and has been widespread in Indian trad- 
itions. This is very much a living popular cult. 

Partha Sarathi Bera, Indira Chatterjee and 
Joy Sen, in their joint paper on ‘Signal Processing 
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Based Statistical Approach to Explore Singers’ 
Rendition on Sets of Songs of Rabindranath 
Tagore’ try to carve out a new path based on syl- 
lables forming meters and finally songs. But the 
article is tough for many to understand. Besides, 
this paper is not appropriate for the broad theme 
of the book. 

The joint paper of Prof. Narayan Chandra 
Nayak and Runa Sen Chatterjee on “Dana: The 
Giving Tradition of India and Its Modern Mani- 
festations’ explains the meaning and significance 
of dana in India, from the Vedic religion to mod- 
ern philanthropic acts. That the donor should 
make dana without expectations is the highest 
concept in Indian traditions. 

Priyadarshi Patnaik, in a thought-provoking 
paper on ‘Happiness’, looks at the construct of 
happiness in different cultures and attempts to 
understand how they relate to Indian tradition. 
The definition of happiness varies from culture 
to culture. In her perception of happiness, India 
gives importance to spirituality. This paper refers 
Martin Seligman’s concept of a Pleasant Life, Good 
Life, and Meaningful Life which raises questions 
about the Indian approach to happiness, happi- 
ness policies, and traditions. 

Apala Sarkar Ghosh, Arundhati Patnaik, 
Utsab Putatunda, Tushar Kanti Saha, and Joy Sen 
have jointly contributed a research paper on ‘Dis- 
semination of Tara and Her Symbols in World 
Culture. They review the meaning of Tara in Vedic 
and Buddhist cultures and try to trace her spread 
even to non-Indian cultures, including Phoenician, 
Assyrian, Babylonian, Celtic, and Semitic. They 
also interpret the meaning of yantra associated 
with the worship of Tara. The authors conclude 
that the Vedic culture has had a profound influ- 
ence on world cultures. The same group of scholars, 
in another article, has traced the genesis and evo- 
lution of the Mother Goddess in India from the 
proto-Vedic period to the present day. But periods 
are not properly specified in terms of history. 

The entire book provides abundant insights 
into the historical evolution of India, making it 
worth reading. 

Jayasree Mukhopadhyay 
Associate Professor of History 
Lady Brabourne College, Kolkata 
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REPORTS 


Newly constructed Ashrama building at Basti (Near Ayodhya) 


Headquarters 


Sri Ram Nath Kovind, Former President of 
India, visited Belur Math on 6 August. Sri Arup 
Roy, Minister for Cooperation Department, 
Government of West Bengal, visited Belur Math 
on 20 August. 


New Math Sub-centres 


A sub-centre of Ramakrishna Ashrama, Thiru- 
valla, has been started in Pathanamthitta. The 
address of the sub-centre is ‘Ramakrishna Math, 
Vallicode, Dist. Pathanamthitta, Kerala 689648) 
phone number: 90748 86002 and email id: 
<pathanamthitta@rkmm.org>. 

Swami Gautamananda dedicated the newly 
constructed ashrama building comprising a 
prayer hall, monks’ quarters and an office on the 
recently acquired premises at Basti (near Ayod- 
hya) on 31 August, the sacred birthday of Swami 
Niranjanananda Maharaj. About 500 devotees 
and 32 monks attended the programme. This new 
ashrama will function as a sub-centre directly 
under the supervision of the Math Headquarters. 
Its address is “Ramakrishna Math, Village Bhu- 
wanpur, P.O. Kothwa, Dist. Basti, Uttar Pradesh 
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272124, phone numbers: 94738 50675 & 86010 
85999 and email id: <basti@rkmm.org>. 


News of Branch Centres in India 


Three tribal girls of our Jhargram school se- 
cured third position in an international karate 
championship held in Kolkata on 30 July. They 
received prizes from Mamata Banerjee, Chief 
Minister of West Bengal, at a programme held 
in Jhargram on 9 August which is observed 
as the International Day of the World’s Indi- 
genous Peoples. The Chief Minister also felici- 
tated two students of the same school for their 
excellent performance in the higher secondary 
exam this year. 

The high school of Malda centre was awarded 
Swachh Vidyalaya Puraskar (District Level 
Award) from the Department of School Edu- 
cation & Literacy, Ministry of Education, Goy- 
ernment of India. Also, a class-10 student of the 
school secured the first position at the state level 
in the Talent Search Test on Geography con- 
ducted by Bangiyo Bhugol Mancha, Kolkata. 

The under-14 and under-17 football teams of 
Narainpur school won the state-level Subroto Cup 
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Football Tournament, thereby qualifying for the 
international tournament to be held in October. 
The Chairperson of the Central Board of Sec- 
ondary Education (CBSE) has commended our 
Viveknagar school, Agartala, for being an exem- 
plary CBSE school. In an official communica- 
tion dated 7 August received in this regard, the 
Chairperson has appreciated the holistic educa- 
tion provided to the students by the school. 
New STEM laboratories were inaugurated at 
the schools run by Aalo centre (on 4 July), Chen- 
galpattu centre (on 16 August), Kadapa centre 
(on 17 August), Medinipur centre (on 9 August), 
Nattarampalli centre (on 16 August) and Vijay- 
awada centre (18 August). (STEM stands for Sci- 
ence, Technology, Engineering and Mathematics.) 


Flood Relief in India: 


Floods caused by heavy rains wreaked havoc 
in some parts of the country. In the wake of 
the disaster, the following centres carried out 
relief operations: 

(i) Himachal Pradesh: Shimla centre distributed 
3200 kg rice, 3200 kg wheat flour, 640 kg pulses, 
320 litres cooking oil, 320 kg salt, 107 kg assorted 
spices, 640 kg sugar, 33 kg tea powder, 180 ladles, 
go sets of rolling boards and pins, 90 knives, 450 
tumblers, 450 plates, 90 spoons and 360 items of 
assorted cookware, 1600 toothbrushes, 320 tubes 
of toothpaste, 320 bars of bathing soap, 320 bars 
of washing soap, 160 kg detergent powder, 20 
buckets, 20 mugs, 80 mattresses, 160 bed sheets, 
750 blankets and 150 tarpaulins among 320 fam- 
ilies in Kullu and Shimla districts in August. 

(ii) Maharashtra: Mumbai centre distributed 
699 kg pulses, 466 kg potatoes, 466 kg onions, 
233 litres cooking oil, 233 kg salt, 93 kg assorted 
spices, 466 kg sugar, 58 kg tea leaves, 117 kg milk 
powder, 200 cooking pots, 400 plates, 200 
mugs, 200 tumblers, 200 spoons and 200 items 
of assorted cookware, 100 buckets, 233 tubes of 
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toothpaste, 233 bottles of hair oil, 233 bars of 
bathing soap, 233 bars of laundry soap, 120 tar- 
paulins, 120 mats, 120 bed sheets and 1000 note- 
books among 233 families in Yavatmal district 
from 5 to 7 August. 

(iii) Odisha: Kothar centre distributed 12,890 
plates of food and 1807 packets of biscuits 
among 1807 families in Bhadrak district from 
4 to 8 August. 

(iv) Uttar Pradesh: Vrindaban centre served 
4600 plates of food, and distributed 34.00 buns, 
4600 kg rice, 4600 kg wheat flour, 920 kg pulses, 
920 kg salt, 760 litres cooking oil, 510 litres milk, 
120 kg milk powder and 200 litres phenyl among 
920 families in Vrindaban from 8 to 24 August. 


Disturbance Relief: 


Manipur: Continuing its relief operations among 
the victims of ethnic clashes which began in May, 
Imphal centre distributed the following items from 
1 to 27 August in 13 relief camps in Imphal East, Im- 
phal West, Bishnupur and Kakching districts shelter- 
ing 2300 people from 617 families: 360 kg pulses, 230 
kgblack grams, 210 kg soya chunks, 1668 kg potatoes, 
252 litres cooking oil, 106 kg assorted spices, 70 kg 
dry chillies, 93 kg garlic, 278 kg onions, 510 kg sugar, 
2016 packets of biscuits, 164 kg infant milk, 300 kg 
milk powder, 60 kg tea powder, 1058 tubes of tooth- 
paste, 200 toothbrushes, 931 bars of bathing soap, 
71 kg detergent powder, 4736 sachets of shampoo, 
756 bottles of hair oil, 831 baby diapers, 147 sanitary 
pads, 252 towels, 30 mosquito nets, 60 bed sheets, 
180 blankets, 3226 notebooks and 460 crayons. 


Economic Rehabilitation: 


India: Assam: Karimganj centre distributed 
19 sewing machines to as many poor women in 
Karimganj district on 2 and 25 August. 

Bangladesh: Mymensingh centre provided 
a sewing machine each to 4 needy women in 
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PREBGCDDHEG BHGRGTE (or Gwakened India) 


India’s longest-ranning English journal 
Recently Iaanched 
Prabauddha Bharata Internet Grchives Portal 


On the occasion of the 125th anniversary celebration of Prabuddha 
Bharata Journal (2021-2022), the Prabuddha Bharata Internet Archives 
Portal was launched. This reader-friendly portal/website will enable 
scholars, devotees, and general readers to easily search and find any 
article or book review by title, word, or author that has been published 
in Prabuddha Bharata since its inception in 1896. 


Approximately five hundred thousand pages of the journal have 
already been uploaded to this search portal for the benefit of the general 
public and research scholars. 


To access the Prabuddha Bharata archives, please visit the link 
https://pbarchives.advaitaashrama.org 


Prabuddha Bharata Archives 3 years Subscription Plan costs Rs. 399/- 


3 RABUDDHA |... ‘ oe in RABUDDHA j 
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Ramakrishna Mission, Somsar 
A Branch Centre of Ramakrishna Mission 
, (P.O. Belur Math, Dist. Howrah, West Bengal - 711 202) 


Sey, Vill. and P.O. : Somsar, Via - Khandaghosh (Bardhaman), PIN - 713142 
E-mail : somsar@rkmm.org , Phone: 9830528773, 9732077647 


New RK Mission centre at the birthplace of Pandit Gauri 
who proclaimed Sri Ramakrishna as an fivatara of God 


Pandit Gaurikanta Tarkabhushan, an eminent Tantrik sadhaka and scholar was born in 
Indas village of Bankura district, West Bengal. He possessed some miraculous powers acquired 
through austerities. He met Sri Ramakrishna at Dakshineshwar and remained with him for 
many months. He proclaimed in a meeting of eminent scholars of Bengal, convened by Mathur 
Babu at Dakshineshwar Kali Temple, that “My conviction is that you (Sri Ramakrishna) are 
He, from whose parts Avataras come down from age to age to do good to humanity and with 
Whose power they accomplish their work”. Later on, Pt. Gauri developed detachment in the 
divine company of Sri Ramakrishna and subsequently renounced the world after taking leave 
of him with a prayer, “Bless me, so that | may have my desire fulfilled; I’ll not return before | 
realize God.” Since then the world has never heard of Pt. Gauri in spite of a great deal of search. 
At his birthplace, local devotees were running a center named Indas Sri Ramakrishna- 
Gouri Pandit Smriti Kendra. Recently Ramakrishna Mission, Belur Math took over this 
Smriti Kendra and decided to rename it as “Ramakrishna Mission, Indas” (a sub-centre of 
Ramakrishna Mission, Somsar). 

We now humbly appeal to all the devotees, admirers and well-wishers to come forward to 
help us develop this new sub-centre. Our total budget is as follows: 
1. Completion of the unfinished temple: Rs. 15 Lakhs (approx.) 
2. Construction of a Tin-shed for celebrations and other development works: Rs. 10 lakhs (approx.) 
3. Purchasing of adjacent lands for future expansion: Rs 15 lakhs (approx.) 

Contributions may please be sent by Cheque/ DD favouring Ramakrishna Mission, Somsar 
to our address. Also, you may donate online to our following bank 
account (for INDIAN CITIZENS only): 

A/c Name: Ramakrishna Mission Somsar 
Bank Name: State Bank of India, Rasulpur branch 
S/B Account No.: 40558782530 
IFSC: SBIN0012395 
After the online transfer, please send an email or write to us 
providing the Donor’s name, full address, mobile no. and PAN/ 
AADHAR no. for issuance of the receipt. 
All contributions except the cash donations are exempted from 
Income Tax u/s 80G. 
May Sri Ramakrishna, Maa Sarada and Swami Vivekananda bless 
each one of you for your generous and benevolent support. 


SWAMI AMALATMANANDA 
Secretary 


Enabling growth 
by transforming. 


That makes us truly ‘Peerless. 


The Peerless General Finance & Investment Company Limited 
Peerless Bhavan, 3 Esplanade East, Kolkata 700 069 

Ph: 033 2248 3001, 2248 3247 | Fax: 033 2243 5339 

Website: www.peerless.co.in | E-mail: feedback @peerless.co.in 
CIN: U66010WB1932PLC007490 
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Kolkata 700 069 New Delhi 110 014 
Ph: 033-40048573/ 9331203852 Ph: 09342343592 


-a~ e 
ae” 


64 


Advaita Ashrama AUDIOBOOKS 
are available at Google PlayStore 
Pp Google Play advaita ashrama and audiobook 
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Shop Audiobooks 
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Audiobooks 


Comics 


Account 

Payment methods 

My subseriptions Fear Not Be Sire Teachings of Sw Is Vedanta The = The Mind and Its 

Swami Tathagata Swami Vivekananda Swami Vivekanan Swami Budhananc 
250-4 
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Search "Advaita Ashrama and audiobook" in Google Play Store Books Category 
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Advaita Ashrama EBOOKS 
are available at Amazon Kindle and Google Play Store. 
Purchase links are available at our website: 
https: //ebooks.advaitaashrama.org 


— Advaita Ashrama cbooks 


A PUBLICATION CENTRE OF RAMAKRAISHNA MATH, BELUR MATH 


Filter by Ebook Store 
Amazon Kinde 
Chicago Addresses (Free Shivaji The Great - As Bhagavad Gita: With the Uniqueness of 
ebook) Viewed By Swami commentary of Ramakrishna Incarnation 
Vivekananda Shankaracharya and Other Essays 
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Advaita Ashrama is a_ branch of 
Ramakrishna Math, Belur Math. It was founded 
by Swami Vivekananda in 1899 at Mayavati in 
the Himalayas. It is the premier publication 
house of the Ramakrishna Order. For more than 
a century Advaita Ashrama has been spreading 
the message of Advaita Vedanta all over the 
world through publication of books on Vedanta. 

Advaita Vedanta is the core ideology of Hindu 
Dharma. 

In 1920, the publication work of the 
Ashrama was shifted from Mayavati in the Himalayas to Kolkata, where it changed places four 
times before it settled down in 1960 in a small building at 5 Dehi Entally Road. In recent decades, 
the Ashrama has been facing difficulties in conducting its activities efficiently due to an acute 
shortage of space. Hence arose the dire need to construct a new building on our adjacent plot of 
land at 36 Ananda Palit Road. 

This new building is going to be a ground-plus-six-storied structure. It will have a vast area 
for the stocking of printed books and publication related activities. Every department will have 
its individual office space. There will be a spacious sales section, a 400-seat auditorium to hold 
regular classes for the benefit of all, a meditation hall for devotees and visitors, a monks’ quarter, 
a staff quarter, rooms for guests, and rooms to conduct educational and character development 
activities for the local youth. 

The estimated cost of this project is rupees 42 crores. With the help of donations coming 
from large-hearted devotees, we have been able to collect till now around rupees 20.2 crores. To 
complete the work, we need additional funds of approximately rupees 21.8 crores. 

We therefore appeal to all the devotees and admirers of Swami Vivekananda to come for- 
ward and help us complete this project by making donations to whatever extent possible. The 
foundation stone for this project was laid on 30 March 2022 and we expect the work to be com- 
pleted within three years. Every rupee or dollar donated by you will be furthering the cause of 
Hindu Dharma and Swami Vivekananda. 

Donations to Advaita Ashrama are eligible for Income Tax exemption u/s 80G (5) (vi) of IT Act, 
1961. Indian citizens can donate online through our website: https://advaitaashrama.org/donate. 

Our bank details for donations by Indian citizens only (strictly) towards New Building 
Construction : Bandhan Bank, CIT Road Branch P-8, CIT Road, Kolkata 700014 ia 

A/c Name: Advaita Ashrama; A/c No: 50190020938949; IFSC: BDBLO001843 

Please send us an email to mail@advaitaashrama.org in case of online transfer / i 
NEFT providing your full address, phone number, and PAN. 

Foreign citizens may write to us at mail@advaitaashrama.org to know Wire Transfer details. 


Yours in OM, 


Advaita Ashrama Sis Idenen de, 


(Publication House of Ramakrishna Math) Swami Shuddhidanande 
5 Dehi Entally Road,Kolkata 700 014 (Adhyaksha) 


Ph: (+91) 7439664481 / 7603067067 
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Update of Construction work of 
Advaita Ashrama’s New Building—August 2023 


Dear Donors, Friends and Well-wishers, 


You are aware that the construction work of Advaita Ashrama’s 
new building in Kolkata had commenced in the month of May 2022. As 
of 2 August 2023, foundation work of “B” wing has been completed and 
RCC slab for five floors has been cast. The RCC work of the remaining 
two floors is expected to take another three months. In “A” wing about 
85% of the piling work has been completed earlier this year. The work 
on this wing is presently halted for operational reasons while we await 
further fund collection. 

Till date we have spent about Rs. 8.34 crores (Rupees eight crore 
and thirty four lakh only) for the above work. All this has been made 
possible by the generous and munificent donations made by thousands 
of well-wishers and noble souls like you, who have been great support- 
ers of Swami Vivekananda and his mission. 

You may recall that out of the total outlay of Rs. 42 crores, Advaita 
Ashrama had collected Rs. 17 crores over several years before the pro- 
ject had started. We had appealed to devotees, friends, well-wishers 
and the public for another 25 crores for the completion of this project. 
So far we have received donations amounting to Rs. 3.23 crores (Rupees 
three crore twenty and three lakh only) from numerous devotees and 
well-wishers. 

We take this opportunity to thank you all heartily for your invalu- 
able support. May the blessings of Sri Ramakrishna be on all of you, is 
our heartfelt prayer. 

Yours in Sri Ramakrishna 


aa eee made, 


— = « 


Swami Shuddhi 
Adhyaksha, Advaita Ashrama, Mayavati/Kc 
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Dear Devotees / Well-wishers, 
Namaste. 


Since its inception in 2013, the Ramakrishna Vivekananda Vedanta Samiti, Narmadapuram 
(M.P.) has been rendering the following educational and medical services to the under privileged 
people:- 

Running a general library for public education and culture. 

Spearheading Malnutrition Eradication Programme covering 1000 children. 
Granting scholarships to 50 poor and meritorious students. 

Organizing Winter Relief Work benefiting 1500 underprivileged people/students. 
Conducting Values Education Programme for the Youth. 

Organizing Medical Camps. 


Presently, all the above service activities are being executed through a rented accommodation. 
Therefore, an urgent need is being felt to put in place a modest infrastructure to sustain and broaden 
the existing activities. To this end in view, the following infrastructure development is proposed: 


a) Cost of Land Rs. 2.00 Crore 

b) Cost of Buildings: 
Library Building Rs. 50 Lakh 
Dispensary Building Rs. Lakh 
Office Building Rs. 40 Lakh 
Home for the Old & Abandoned People (free) Rs. Crore 
Accommodation for Monks & Volunteers Rs. 60 Lakh 
Students’ Home (free) Rs. 55. Lakh 

VII. Corpus Fund for Maintenance of Infrastructure Rs. 70 Lakh 
Grand Total Rs. 7.00 Crore 


Generous individuals & philanthropic organizations are requested to kindly contribute to this 
noble cause to facilitate all round development of the society. May Bhagawan Sri Ramakrishna, Maa 
Sarada Devi & Swamiji bless you all. With warm regards & namaskar, 

Yours in the service of the Lord, 
Swami Vireshananda 
Adhyaksh 
Mobile: 8349068162 


N.B.: Contributions to the Samiti are exempted under Sec. 80(G) of the Income Tax Act, 1961. We do not 
accept CASH. Please communicate to the Adhyaksh through WhatsApp forwarding PAN/AADHAR 
before or after the donation is sent. Our Bank A/c details: 


Punjab National Bank, Itwara Bazar, Narmadapuram (Hoshangabad), A/c No.: 2009000100214513, 
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The best guide in life is strength. In religion, 
as in all other matters, discard everything 
that weakens you, have nothing to do 
with tt. 


— Swami Vivekananda 
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E-mail : rao@svisslabss.net Website : www.svisslabss.net 
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